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denominations who preach the full gospel
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J. B. Chapman, Editor

GOOD PREACHING IS PLAIN PREACHING
By

T h e E d it o r

HOSE of us who have toured across country on unmarked highways know how
difficult it is for one to give intelligent directions, even though he may have
been over the road himself. Frequently our inquiry has met with a “ Go straight
ahead, you can’t miss it.” But when we have gone ahead for a mile or two we have
come to the place where “ two ways meet” and we have not been able to tell which
road it is that we could not miss. One woman said, “ Go right on down this road until
just before you come in sight o f a red barn, then turn to the left.” But one day we
stopped in front of a little shop and inquired the way. The smith turned from his
work and said, “ Go straight ahead for a block and a half until you cross the railroad
tracks, then turn to the left. Follow the tracks for two miles and a half. Y ou will
pass a little grove on your right, the only grove on that road. Just beyond the grove
is the cross roads where you turn to your' right. Go north on that road a mile and
a quarter until you come to a little store and filling station on the left of the road.
Just beyond the store the road angles slightly to the left out over the hill. It is a
little dim just there, but becomes clearer at the top of the hill and you follow it on
north for a mile and three-quarters to the section line. Turn to the left there and
go straight west for a mile where you strike the highway. Turn to the right on the
highway and go straight north into the town where you are going.” It was utterly
unnecessary to inquire again. The directions were detailed and complete.

T

And this reminds us that there are some Christians and some preachers who seem
to be utterly unable to give directions which a penitent soul or an earnest believer can
follow . They simply say, “ Go straight ahead, you can’t miss it.” They have not
observed markings which will enable them to describe the way. They may be able
to save themselves by taking heed, but they cannot do much toward saving others,
for they have not taken heed to the doctrine.
iiin n u iR im iiu iin iiH iiitu iiiiu fiiiiiiR iin iiiiiu in iii

And all this illustrates the necessity of clear thinking and plain speaking. M uddy
thinking is the most common cause of indefinite speaking among preachers. But at
best it is difficult to make plain the way to God— so many things besides bid for place
— and those who would take the way need all the help we can give them.

P u b lish ed m on th ly b y the N azarene P u b lish in g H ouse, 2923 T r o o s t A ve ., K ansas C ity, Mo.,
m ain tained b y and in the in terest o f the C hurch o f the N azarene. S u b scrip tio n p rice $1.00 a
year. E ntered as s e co n d cla s s m atter a t the P o s to ffic e at K ansas C ity, M o. A c ce p ta n ce fo r m a il
ing a t sp ecia l rate o f p o s t a g e p ro v id e d fo r in S ection 1103, A c t o f O c to b e r 3, 1917, au th orized
D ecem b er 30, 1925.
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EDITORIAL NOTES
John M. Veersleeg in “ perpetuating Pentecost” says, “ For the sort of preaching that is to
beget the pentecostal, nothing is more needed just now than the ancient challenge to the instantly
heroic. Most of us are so afraid to make fools of ourselves. We have fewer compunctions about
making fools o f others.”

The dread of being considered “ unscientific” amounts to an obsession with many preachers.
But “ the fact is that psychology, despite all it knows now, is not competent to pass on Pente
cost.”
The question of the “ morality of the preacher’s vacation” is up again about this time
of the year, and we recently discovered that there are really two sides to it. A strong church
which pays its pastor a comfortable salary found that he was in the habit of using his vacatior
to fill strenuous preaching engagements and it objected, saying, “ Y ou are our pastor while on
vacation, and we want you to rest so that when you return to us you will be stronger and
better for the work at home.” And for the grace of the preacher it is only fair to say that he
cancelled his preaching engagements and will spend his vacation resting.

Old-time pastors used to estimate their success by the number converted and joining the
church and by the number “ declaring for the ministry.” N ow there are many who presume
that “ there are plenty of preachers.” But this is only because they presume that the church
is on the defensive and should provide preachers only when they are demanded (it is said that
Constantine decreed that candidates for the ministry should be accepted only to fill the places of
ministers who had died). But if Pentecost is to be in any manner perpetuated, we must have
more preachers and better preachers and must push out to an aggressive claiming o f the field for
God. And so it is still in place to rejoice over the candidates for the ministry who have come
out under your leadership, as well as to rejoice over conversions. And despite the sage sayings
o f worldly wise-acres, “ Pray ye therefore the Lord of the harvest, that he would send forth
labourers into his harvest.”

There are indications of the swinging of the pendulum back toward aggressive evangelism.
In fact the movements that show growth these days are the movements that lay stress upon
evangelism. Education and institutionalism no doubt have their place, but souls are won to
Christ and to membership in the church by the forceful, unctuous preaching of the gospel accom
panied by sincere, urgent, presevering exhortation and thoughtful personal evangelism. It is well
if the preacher is a financier and administrator, but it is better if he is also an exhorter and
soul winner.
If you find profit in reading the Preacher’s Magazine will you not call the attention of some
brother preacher to it and ask for his subscription? Upon request, subscriptions can be made
to begin with January, back numbers being sent upon receipt of the order. We receive many
commendations which make us to feel that the Magazine is appreciated and that it is filling a
mission. If it causes a preacher here and there to preach our glorious gospel better or to direct
his church more wisely we are repaid.

Just now I saw a unique advertising plan. The church is entering into a revival campaign,
so on one side of a card which is about eight by twelve inches in size are pictures of the evan
gelists and announcements of the special services. On the other side is a small picture o f the
church with the pastor’s name and phone number, and below these are spaces for such names
and phone numbers as the recipient of the card may want to insert. A hole at the top of the
card suggests that it may be hung in a convenient place and used as a matter of reference.
(2)
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The Sabbath Under Grace

N D E R G R A C E ” is a term used by the
apostle Paul to designate the position of
the Christian, in contrast with “ under
the law,” or “ under sin,” showing thereby the
superiority of the new life of faith in Christ over
the old, legal life of the Jew, or the unbelief and
disobedience of the sinner. “ By grace are ye
saved through faith,” said Paul to the Ephesians;
“ and that [grace of salvation through faith] not
of yourselves: it is the gift of G od.” Salvation
is not received by obedience to the law, nor by
“ works of righteousness which we have done,”
but by the grace, favor or kindness of God as a
free gift, accepted by faith.

U

Grace is defined by W. J. Hickie, M . A., in the
Greek-English Lexicon at the end of Westcott
and H ort’s Greek Testament, under charis and
charisma, as “ that which is bestowed as a free
gift,” and “ that spiritual condition which God
has bestowed, as a perfectly free gift, on those
that are His, to enable them to do His will and
to keep His commandments, which free gift, or
charisma, Ernest Naville has well defined as
‘The power of a holy life,’ i. e., the implanted
power to lead such a life.” Therefore grace, the
source of which is the love of God, is progressive
in the Christian life, a stream whose flow brings
power for worthy achievements. As Dr. Philip
Doddridge said, “ Grace first contrived a way to
save rebellious man,” which is fitly expressed by
St. Paul, “ Ye know the grace of our Lord Jesus
Christ, that, though he was rich, yet for your
sakes he became poor, that ye through his pov
erty might be rich.” And after this, having been
“ saved by grace through faith,” as Dr. Doddridge
further says:
“ Grace taught my roving feet
To tread the heavenly road;
And new supplies each hour I meet,
While pressing on to God.”
And this is in harmony with the experience of

Paul, who said, “ By the grace of God I am what
I am: and his grace which was bestowed upon
me was not in vain; but I laboured more abund
antly than they a ll: yet not I, but the grace of
God which was with me.”
Therefore whatever concerns and enters into
the Christian life, whether growth, or service, the
giving of time and means, or trials and testings,
must be consonant with and yielding to grace.
The sacraments and institutions of the Church
are no exception; baptism and the Lord’s Supper
show forth the grace of God if rightly appre
hended, and the Lord’s day or Christian Sabbath
memorializes the grace of our Lord Jesus
Christ by which we are saved, which culmi
nated in His resurrection from the dead, “ who
was delivered for our offences, and was raised
again for our justification.”
The budding years of the primitive Church,
in which also it began to send forth its branches
to other peoples than the Jews, following the
resurrection and Pentecost, were years of shift
ing scenes and the loosing from old ideals on the
part of the followers of Christ. Perhaps the
first faint breakup began with the disciples when
their Master showed an uncompromising attitude
toward the traditions of the elders, and de
nounced the scribes and Pharisees as hypocrites
and blind leaders of the blind, teaching, as He
did, with the authority of Divinity, and not as
those who followed the traditions of men. Cer
tain it is that the pentecostal experience swept
away prejudices and opened the door of faith to
the Gentiles, when men of fifteen nations heard
the gospel in their “ own tongue, wherein they
were born,” and afterward “ they that were scat
tered abroad went everywhere preaching the
word.”
But two events stand out as pivotal in the
separation of the Christians from the Jews. The
one was the preaching of Christ to Cornelius at
Caesarea, after Peter’s vision of the great sheet
let down from heaven, “ wherein were all manner
of fourfooted beasts of the earth, and wild beasts,
and creeping things, and fowls of the air,” which
Peter was commanded to kill and eat; but he at

(3)
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first refused, because those things were “ common

of the Church through the centuries; that such

or unclean,” being included in the list of beasts

change took shape in the abandonment of the

and birds it was forbiden the Jews to eat by

seventh day of the week and the observance of

the law of Moses. But a voice from heaven said
to Peter, “ What God hath cleansed, that call not
thou com m on ;” and when the message from
Cornelius was delivered, asking Peter to go to
Cassarea, he went without hesitation, “ nothing
doubting,” for he saw that it was of God. When
afterward men o f Jerusalem challenged him, say
ing, “ Thou wentest in with men uncircumcised,
and didst eat with them,” he showed them that
in G od’s plan of redemption through Christ there
was no respect of persons, and “ What was I,”
said he, “ that I could withstand G o d ?”
The other pivotal event was the preaching of
the gospel to the Greeks at Antioch, and the
sending of Paul and Barnabas to evangelize the
heathen. Under the H oly Spirit their work was
successful, but not without opposition on the
part of the Jews. Judaizing proselyters followed
them, and taught the Gentile converts, “ Except
ye be circumcised after the manner of Moses,
ye cannot be saved.” This led to the council at
Jerusalem, where the proposed subservience of the
Gentile Christians to the Mosaic law was re
jected, and the decision of the council, one of
the most important and far reaching acts affect
ing the welfare of the early Church, placed the
Christians as a separate community and with a
religion distinct from both Jews and pagans.
The Sabbath was not a source of contention
at the council, as the pronouncement of James
left that day to the keeping of the Jews: “ Moses
of old time hath in every city them that preach
him, being read in the synagogues every sabbath
day.” But that day was not imposed upon the
Gentile Christians, who were free from the law
not only as regarded circumcision, but in what
ever was included in the term “ to keep the law
of Moses,” which certainly covered the Sabbath.
And this decision was reached not only by the
collective wisdom and ballot of the assembled
apostles and elders, but “ It seemed good to the
H oly Ghost, and to us,” as the letter of the
apostles, elders and brethren declared. The de
cision of the council came through divine in
spiration, and it was G od’s plan that the yoke
of the law should not be imposed upon the neck
of the Christians.
That a change was made for and on behalf of
the followers of Christ, in the keeping of holy
days, after the resurrection, has been the belief
(4)

the first day, has been shown in the early and
universal custom of the Church in keeping the
Lord’s day;

and that this change

was made

through the coming of the H oly Spirit upon the
apostles is the conclusion to which the words of
our Lord lead us. Jesus said, before His passion,
“ I have yet many things- to say unto you, but
ye cannot bear them now. H owbeit when he,
the Spirit of truth, is come, he will guide you
into all truth: for he shall not speak of himself;
but whatsoever he shall hear, that shall he speak,
and he will show you things to come. He shall
glorify me: for he shall receive of mine and
shall show it unto you.
All things that the
Father hath are mine: therefore said I, that he
shall take of mine, and shall show it unto you ”
(John 16:12-15').
Was this promise or prophecy of Jesus ful
filled? That it was is the belief o f all Christians
who accept the deity of the H oly Spirit, and
who recognize the guiding hand of God in the
planting and development of the Church. The
following is a noteworthy opinion on the subject:
“ But the venerable author of ‘The Saint’s
Rest,’ I mean Richard Baxter . . .
is per
haps the clearest expositor of the main points
of this view. ‘I believe (says h e), (1)
That
Christ did commission His apostles to teach us
all things which He commanded, and to settle
orders in His Church. (2) And that He gave
them His Spirit to enable them to do all this
infallibly by bringing all His words to their
remembrance, and by leading them into all
truth. (3) And that His apostles by this Spirit
did de facto separate the Lord’s day for holy w or
ship, especially in Church assemblies, and de
clared the cessation o f the Jewish Sabbaths.
(4)
And that this change had the very same
author as the H oly Scriptures [the H oly Ghost
in the apostles], so that fact hath the same kind
of proof that we have o f the canon, and of the
integrity and uncorruptness of the particular
Scripture books and texts: and that, as so much
scripture as mentioneth the keeping of the L ord’s
day, expounded by the consent and practice of
the universal Church from the days of the
apostles (all keeping this day as holy, without
the dissent of any one sect, or single person,
that I remember to have read o f), I say, if all
this history will not fully prove the point of
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fact, that this day was kept in the apostles’

said to the Galatian Christians, whose faith had

times, and consequently by their appointment,
then the same proof will not serve to evince that

been disturbed by Judaizing teachers, “ When ye
knew not God [when they were idolaters], ye

any text o f Scritpure is canonical and uncor

did service unto them which by nature are no

rupted: nor can we think that anything in the

gods.

world, that is past, can have historical proof.”—

or rather are known of God, how turn ye again

But now, after that ye have known God,

Sunday.- Its Origin, H istory, and Present Obliga

to the weak and beggarly elements, whereunto

tion, by

ye desire again to be in bondage? Ye observe
days, and months, and times, and years” (Gal.
4 :8 -1 0 ). The converted heathens of Galatia had
been approached by Jewish proselyters who taught
them that except they kept the law of Moses they
could not be saved; they should, therefore, be
circumcised, observe the Sabbath days and new
moons, and other times of feasts and sacred years,
and the influence of the Judaizing teachers was
so potent that the Galatians were in danger of
being drawn away from Christ to Moses, or from
the liberty of the gospel to the bondage of the
law.

R e v . J a m e s A u g u s t u s H esse y,

D. C. L.

M oreover, the writings of the apostles show
that the observance of the seventh day or the
Jewish Sabbath, was not binding upon the follow 
ers o f Christ, who “ are not under the law, but
under grace.” Paul says, “ One man esteemeth
one day above another: another esteemeth every
day alike. Let every man be fully persuaded in
his own mind. He that regardeth the day, regardeth it unto the L ord ; and he that regardeth not
the day, to the Lord he doth not regard it”
(R om . 14 :S, 6 ). This text has been perverted
by those who do not wish to keep a Sabbath day,
in order that they may “ esteem every day alike,”
and equally to labor or seek recreation on all the
seven days of the week; but this was not the
teaching of Paul, whose admonition concerned the
keeping of the Jewish Sabbath by Christians. The
Jewish disciples might keep the seventh day, if
they chose to do so as Jews, and it would be a
matter o f indifference to the Gentile Christians,
who were not under any obligation to observe
that day, but who esteemed the first day because
of the resurrection of Christ. As W eymouth says,
“ He who regards the day as sacred, so regards it
for the Master’s sake.” There was entire liberty
o f opinion and action among the early disciples
o f Christ concerning the keeping of holy days,
the eating of meats or of herbs, and other nonessentials, according to the apostle Paul. And
he has not left in doubt the purpose of the
Mosaic law and its relation to the believers in
Christ. “ It was added because of transgressions
[fo r the sake of defining sin— W eym ou th ], till
the seed should come to whom the promise was
made. . . . Wherefore the law was our school
master to bring us unto Christ, that we might
be justified by faith. But after that faith is
come we are no longer under a schoolmaster.
For ye are all the children of God by faith
in Christ Jesus” (Gal. 3:19, 24-26). The law
o f the Sabbath with its death penalty for viola
tion, its double sacrifices, its showbread on the
table in the holy place, and its sabbatic years
and jubilees is not in force for those who are
the children of God by faith in Christ Jesus. Paul

(S)

The apostle illustrated his teaching by the alle
gorical method. First, the child having come to
legal age, or to the completion of his studies, is
“ no longer under a schoolmaster,” and for “ the
children of G od by faith in Christ Jesus. . . .
There is neither Jew nor Greek, there is neither
bond nor free, there is neither male nor female
[in the sense that these races or classes have
any peculiar advantage before G o d ]: for ye
are all one [on an equality as to position] in
Christ Jesus. And if ye be Christ’s, then are ye
Abraham’s seed, and heirs according to the
promise” (Gal. 3:26-29). The promise of sal
vation through Christ, the seed of Abraham, was
given before the law, and its fulfillment in Christ
made void the law, the work of the schoolmaster
ceased. Second, being an heir the child is exactly
like a servant, under obedience to those who are
over him, “ until the time appointed by the
father,” when the heir becomes a son, and en
joys rights and powers which were not before
his. By the coming and the redeeming work of
Christ those who were servants under the law
have now received the adoption of sons under
grace, and the apostle’s conclusion is, “ And
because ye are sons, God hath sent forth the
Spirit of his Son into your hearts, crying, Abba,
Father. Wherefore thou art no more a servant,
but a son; and if a son, then an heir of God
through Christ” (Gal. 4:6, 7 ). Third, the two
sons of Abraham. Ishmael, by Hagar, a bond
woman, and Isaac, by Sarah, a freewoman, were
typical of the two covenants, the law given at
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M t. Sinai, but which afterward had its seat at

offerings, the feast days, the new moons and

Jerusalem, and the gospel of the grace of God

Sabbaths were “ a shadow of things to com e; but

from the heavenly Jerusalem.

Upon the prin

ciple that “ like produces like,” the bondwoman,
or the law could only bring forth bondservants,
and the freewoman, or the gospel is the mother of
the free sons and daughters of God. “ So then,
brethren, we are not children of the bondwoman,
but of the free. Stand fast therefore in the
liberty wherewith Christ hath made us free, and
be not entangled again with the yoke of bondage”
(Gal. 4:31— 5:11).
Christian liberty in nonessentials is the lesson
the apostle would impart to the Galatians and
Romans; and the same truth he found it neces
sary to impress upon the Colossians, as he found
similar conditions prevailing at Colosse, where
Jewish proselyters had agitated the minds of the
Christians over meats and drinks and Sabbath
days. Paul therefore said to the Colossians, “ Let
no man therefore judge you in meat, or in drink,
or in respect of an holyday, or of the new moon,
or of the sabbath days: which are a shadow of
things to com e; but the body is of Christ” (Col.
2:16, 17). He gave this exhortation on the basis
of the finished work of Christ on the cross,
where law observance concerning the eating or
not eating of meats, drink offerings, feast days,
and the observance of the first day of the month
and of the Sabbaths was blotted out and made
noneffective.
But is the Sabbath nonessential to Christians?
M ay not the texts quoted from Romans, Gala
tians and Colossians be used against keeping the
Lord’s day or Christian Sabbath? There does
not seem to be any good reason why they should
be so used. On these texts Dr. Hessey says, “ No
testimony can be more decisive than this to the
fact that the Sabbath was of obligation no
longer. . . .
In the Galatians and Colossians
he (Paul) is treating entirely of the Jewish law.
N ot days simply are before his thoughts, but
Sabbath days, festal seasons or times (as the
seven days of the Passover), new moons, sab
batical months, sabbatical years, all o f them dis
tinctive features o f Judaism, are aimed at. He
is not thinking, so * far as we can gather his
thoughts from the context, of anything Christian,
but simply protesting against the retention of
anything Jewish. The very terms he uses, will
not include Christian days, they are essentially
Jewish.”
Paul says, moreover, that the meat and drink

the body is of Christ.”

A shadow faintly repre

sents or exhibits imperfectly a body upon which
the light shines; the shadow is an evidence of
the reality of the body, and that it is not far
distant. The feasts, the offerings and the Sab
baths of the Jewish law were shadows o f that
which, more substantial and enduring, was to
come later; they foreshadowed or typified be
forehand the perfect body which is Christ. “ The
law was given by Moses, but grace and truth
came by Jesus Christ” (John 1:17). The law
provided rest for the body, Christ gives rest for
the soul.
But did not Christ keep the Sabbath during
His earthly ministry? and should not we follow
His example?
His custom was to go to the
synagogue and take part in the services on the
Sabbath day; but He broke the Sabbath, ac
cording to Jewish tradition, by healing the sick
and afflicted on that day, and He proclaimed
Himself as the Lord of the Sabbath day, and
greater than the temple, in which the Sabbath
was profaned by the sacrificial work of the
priests, who were blameless. And if the Lord
who made all things, and in the beginning made
the Sabbath for men, and not man for the Sab
bath, could divinely thrust aside the traditions
of the elders concerning the keeping of the
sacred day, and as divinely abrogate the law
which would put a man to death who would
pick up sticks to build a fire on that day, with
other burdensome laws, could He not also
through the H oly Spirit say to His apostles, after
His resurrection and ascension and the gift of
the H oly Spirit to His followers, (he having sent
the Spirit to guide them into all truth, because
they could not bear the many things which he
had yet to say to them before His passion), that
another day was to be given them for His w or
ship, even the day upon which He arose from
the tomb as the conqueror of death and hell?
After His resurrection Jesus never went to the
synagogue on the Sabbath; His mission was
not now to the lost sheep of the house of Is
rael, but His disciples, with whom He met on
the first day of the week in the garden where
there was an empty tomb, and in the supper
room in Jerusalem where they were gathered
together, or went with them and talked with
them as they walked by the way, and one day
walked with them “ as far as to Bethany,” where
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He ascended to the Father, now had a com 

children of Israel who failed of entrance into

mission to “ go into all the world, and preach the

the promised land, because of unbelief.

gospel to every creature.”

was an antitype of the Sabbath, a rest to the

And on the day of

Pentecost, also the first day of the week, the

people of

H oly Spirit came upon the disciples, and the

journey through the wilderness; but “ they to

Church of Christ was b o m that day, when three
thousand souls turned from the vain observ
ance of the law which could not make them
righteous, to find salvation through the grace
of Him who bore their sins upon the tree.
But did not the apostle Paul go to the syna
gogue on the Sabbath, and take part in its serv
ices? Yes, to preach the gospel and to prove
to both Jews and Gentiles that Jesus is the
Christ, the Savior of men; but he also found
other places of worship, and on the first day of
the week he met with the disciples at Troas and
preached unto them ; and he also gave instruc
tions to the churches of Galatia and Corinth,
“ Upon the first day of the week let every one of
you lay by him in store, as God hath pros
pered him, that there be no gatherings when I
com e” (1 Cor. 16:2). Seventh-day writers have
asserted that this could not mean an assembling
and collection on the Lord’s day or Sunday, by
the Christians of Corinth and Galatia, but a
private reckoning at home by each one of his
weekly prosperity, and the laying aside by him of
the offering he would make to the cause pre
sented by Paul. But on this subject the learned
Dr. Macknight, as quoted by Dr. Hessey, has
presented some illuminating comments. “ M acknight thus translates the passage: ‘On the first
day of the week, let each o f you lay somewhat
by itself, according as he may have prospered,
putting it into the treasury, that when I come
there may be no collection.’ And he observes,
‘The common translation, “ lay by him in store,”
is inconsistent with the last part of the verse—for according to that translation, the collection
w ould still have been to make at the apostle’s
coming.’ Thesaurizoon (translated ‘to lay by in
store’ ) he thinks refers to the church’s box or
treasury. Finally, he says, ‘ From this passage
it is evident, that the Corinthian brethren were
in use to assemble on the first day of the week
for the purpose o f worshiping God. And as the
apostle gave the same order to the Galatians, they
likewise must have held their religious assem
blies on the first day o f the week.’ ”
There remain tw o other texts to be considered.
In Hebrews 3:7-19, 4:1-11, a salutary warning is
given to Christians to profit by the fate of the
(7)

God after their long

Canaan

and toilsome

whom it was first preached entered not in be
cause of unbelief,” and their “ carcases fell in the
wilderness.”

The lesson for the Christian is that

“ another day” has been spoken o f by G od; the
rest of God on the seventh day, and its antitype,
Canaan, failed to prove a rest to those who be
lieved n o t; “ Seeing therefore it remaineth that
some must enter therein, and they to whom it
was first preached entered not in because of un
belief: again, he limiteth a certain day, saying in
David, Today, after so long a time; as it is said,
Today if ye will hear his voice, harden not your
hearts. For if Jesus [Joshua] had given them
rest, then would he not afterward have spoken
of another day. There remaineth therefore a rest
[sabbatismos, keeping of a sabbath] to the peo
ple of God. For he that is entered into his rest,
he also hath ceased from his own works, as God
did from his.” This passage is not usually quoted
as a proof text for the Christian Sabbath, or
first day of the week, but is held up as a hope
of a heavenly rest. It should, however, be un
derstood that what remains is here now, and not
something to be received later. The rest that
remains for the people of God is a present pos
session, received and entered into by faith : “ For
we which have believed do enter into rest.”
God rested or ceased from the work of crea
tion, the Jew rested or ceased from his labor at
sunset of the sixth day and rested the seventh,
and the Christian ceases from sin to find a Sab
bath in his soul through faith in Christ. He
also ceases from his labor on Saturday night, and
enjoys a Sabbath on Sunday. W hy n ot? But is
it “ the” Sabbath?
“ The Sabbath” is a term
much made use of to indicate the seventh day of
the week, in imitation of the institution of the
Sabbath among the Jews. It is interesting to
notice in this connection that at the first nam
ing of the Sabbath, in the sixteenth chapter of
Exodus, as given in our common English Bible,
both in the King James and the Revised Ver
sions, there is some discrepancy in the references
to that name; in verse 23, King James version,
the reading is, “ the rest of the holy sabbath,” and
in the Revised Version, “ a solemn rest, a holy
sabbath;” verse 25 reads, “ a sabbath,” and verse
26, “ the sabbath,” in both versions, and again
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verse 29, “ the sabbath.”

The following comment

her Lord Jesus Christ.”— Eight Studies of the
Lord’s Day.

on these verses is believed to be correct:

“ In

the

rest

In the ages of darkness and superstition, from

of the holy sabbath,’ and that in that transla

the sixth to the twelfth century, the term Sab

tion ‘a sabbath’ in verse 25, and ‘ the sabbath’ in

bath was applied to the L ord’s day, and its ob

verse 26, the article is wanting; and consequently

servance in harmony with Old Testament laws
and precedents began. Under the Puritan regime
in England and the New England colonies the
name became irrevocably attached to it. The
Puritans discarded the name Sunday, as savoring
of a heathen origin, and while they loved the
term Lord’s day, yet the Sabbath was the favor
ite title with them for the first day of the week;
and today the name Sabbath is an inheritance
from the Puritan age which the Church will not
surrender. And truly it is the Christian Sabbath,

Hebrew

phrase

here

translated

‘the

instead of using the definite English article in the
first and third instances, our translators ought to
have used the indefinite, as they have done in
the second instance. The words in verse 23 mean
literally, ‘A resting of a holy sabbath to Jehovah
is tom orrow.’ In verse 29, where the article is
prefixed in the original, we have a correct trans
lation in the phrase ‘the sabbath,’ the institution
thus now being spoken of as known to the hear
ers. This distinction between the 29th and the
previous verses in regard to the article, is pre
served in the Septuagint, and in De W ette’s trans
lation. . . . The true rendering of these verses
ought to be kept in mind while judging whether
or not the sabbath is in this chapter spoken of
as an institution previously known to the Israel
ites.”— Literature of the Sabbath Question, by
R o b e r t Cox, F. S. A.
“ The Sabbath” refers, therefore, primarily to
the Jewish institution, under the law, with penal
ties attached for its violation; “ sabbath,” on the
other hand, applies both to the original day of
rest at the creation, and the Lord’s day of the
Christian dispensation, a day which betokens
ceasing from sin, as well as providing for b od
ily rest.
The last word in the New Testament on the
Christian day of rest and worship is, “ I was in the
Spirit on the Lord’s day” (Rev. 1:10). The
following comment is instructive: “ The phrase
Lord’s day occurs but once in the Scriptures.
This phrase is short, apt, complete.
It ex
pressed conveniently and accurately the familiar
thought of the Church. The peculiar relation of
this institution to the risen Savior, as a celebra
tion o f His assumption of a majesty, including
His subjugation of nature as well as of nature’s
destroyer— answered to a peculiar homage and
allegiance assured to Him by this unique day.
Thus, the two words o f this short Scripture phrase
imply a comparison of his day with the Mosaic
Sabbath, and o f his Lordship with that of him
who ordained the seventh day as a sign to Israel.
The comparison is with these alone. No deity of
the heathen, no leader of men, has ever been
honored with such a day.
. . . But the
Church on her Lord’s day has always worshiped

the day of rest for body, mind and soul of all
who live by faith in Him who on that day rose
again from the dead.
But the major question with many is, H ow
should it be kept ?
The testimony of the
fathers is that in the early days of the Church it
was a day of joy and gladness because of the
resurrection, and to those who have risen from
the death of sin to the life of righteousness in
Christ there is rejoicing on this day. But the
attitude of the Church today on the Sabbath is
largely Puritanical, and our thought and ob 
servance of the day are derived from the thought
and customs of our Puritan and Covenanter an
cestors in England, Scotland and the New Eng
land colonies. N ot that these were necessarily
evil and should be repudiated, for however our
Scotch and Puritan forefathers may have erred on
the side of strictness against many things which
are now regarded as indifferent or matters of
course, we owe whatever of peace, order and
quietness, and the habitual attendance at church
on Sunday, which we now possess to the re
gard for the Sabbath held and bequeathed to us
by those who sought “ freedom to worship G od”
according to the dictates of their conscience, in
England, Scotland, Holland, and “ on the wild
New England shore.”
That there should be the suspension of labor,
business, court proceedings, legislative sessions
and schools on the day of rest is generally recog
nized and provided for by statute, and the police
powers of the state may be invoked against the
irruptions of the gods o f business and pleasure
within the peaceful hours of the Sabbath. That
Christians should assemble for worship in the
Lord’s house on the L ord’s day, “ not forsaking
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the assembling o f ourselves together, as the
manner of some is” (Heb. 10:25), a custom
dating back to Pentecost, at least, and honored
by the L ord’s presence in Spirit, is beyond dis
pute. That works of necessity and mercy should
be engaged in, is shown by the example and
teaching of Christ.
M any questions of Sabbath observance arise
which may be settled only by the individual
conscience; “ W e have no such custom, neither
the churches o f G od” (1 Cor. 11:16). The fol
lowing are taken from actual discourse: “ It is
a sin to shave on Sunday;” yet many good men
shave every day, while some who perform that
task but once a week may not have the leisure
for it on Saturday. “ I have not ridden on the
street cars on Sunday for twenty years,” said one
Christian; but another, “ I could not go to church
on Sunday, if it were not for the street cars.”
“ I will not mail a letter which cannot reach its
destination between Sundays,” said a preacher,
but many church members write letters, post
them and get their mail on Sunday without con
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scientious objections. A minister had an engage
ment to preach for a brother minister on a Sun
day evening, six miles from his residence; he
ordinarily rode a bicycle, but owing to the
popular use of the wheel in pleasure seeking on
Sunday, he walked the six miles; another min
ister took the train to reach his Sunday morning
appointment, and returned by the same route in
the evening.
The making of many rules to govern the con
duct of men and women on the Sabbath was
essayed by the Rabbinical Jews, and by the Puri
tans and Scotch Presbyterians, but the one met
with the condemnation of our Lord, and the
other yielded to more liberal and enlightened
thought. W e “ are not under the law, but under
grace,” “ the power of a holy life,” and on Sunday
and all days such life will show forth the praise
of God.
“ In holy duties let the day,
In holy pleasures pass away;
H ow sweet a Sabbath thus to spend,
In hope of one that ne’er shall end.”

DEVOTIONAL
GREAT

PREACHERS
B y A. M .

15.

I HAVE

KNOWN

H il l s

John Henry Jowett, M . A., D. D.
( Continued)

On March 13, 1895, Dr. R. W . Dale of Birm
ingham, England, died— one of England’s great
est nonconformist leaders, leaving the famous
Carr’s Lane church without a pastor. The offi
cers and members hastened in a formal and dig
nified, but very tender way, to urge St. James
church to give up their much-loved pastor, and
to urge young Jow ett to come to Birmingham.
He was torn with conflicting emotions, and
begged his people for their sympathy, forbear
ance and prayers. After tw o weeks of prayer
ful reflection he decided to go, and they sor
rowfully granted his request.
In his farewell
sermon he said:
“ In my ministry in Newcastle I have learned
this lesson— that sin is mighty, but that God is
mightier. I have learned that man is impotent

(9 )

to redeem himself, but that no man need be re
garded as beyond redemption. I have learned
that for the ruined life there is a power and a
peace and a joy unspeakable. I have learned
that the care and the misery of this church are
in the homes where Christ is absent. I have
learned that the happiest and most beautiful
homes connected with this congregation are the
homes of the redeemed. These are the lessons of
my ministry, and I declare with a glad and confi
dent heart that Jesus has power and willingness
to redeem everybody.”
Carr’s Lane Chapel for three-quarters of a cen
tury had been a stronghold of Evangelicalism
and a center of missionary zeal. Dr. Dale’s his
toric ministry confirmed and broadened this in
fluence and authority. When he began his min
istry there he was told that the people would
not stand his doctrinal sermons. “ They will have
to stand it,” he answered, and he persisted and
made his people listen.
The responsibility of succeeding Dr. Dale
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braced Jowett to the exercise o f his fullest pow 
ers.

In 1910, as this pastorate was nearing its close,

There is a sense in which it made him.

Sir William Robertson Nicoll, writing upon a

He confessed to a friend that he had been in

visit to Carr’s Lane, said in The British Weekly,

peril of mere pettiness in preaching (the peril of

“ The great simplicity, reality, sympathy and ten

all preachers of great literary style), but carrying

derness

on Dr. Dale’s work, and reading everything his
mighty predecessor had written, he assimilated
Dale’s profound evangelicalism and began to
preach on the great texts and themes.

.

In his opening sermon at Carr’s Lane, Jowett
said, “ I have to take up the work of a man
who moved with rare and reverent intimacy among
the greatest truths of the Chrstian religion. This
pulpit has never been belittled by the petty
treatment of small and vulgar themes.
The
familiarities of this pulpit have been sublime.
I f the stones of this building could be made to
speak, I think all their utterances would gather
round about the redemption wrought for us in
Christ. The secret and the hidden things of God
have here been opened and revealed. But a man
who is to know the secrets of the Lord must live
in the secret place; and in that secret place my
sainted predecessor made his home. It is the
thought of his spiritual intimacy that humbles
me as I now assume to sustain his work. . . .
But then, it is my jo y and' encouragement to
know that I serve the same King. The same re
sources of grace are open to me. The same_ Holy
Spirit is pledged to sanctify me and to lead me
into the truth.”
Dr. Dale’s greatest legacy to Jowett was the
personnel of Carr’s Lane church— the body of
strong, consecrated men and devoted women who
served the church with single-minded loyalty and
efficiency. The financial affairs of the church
were in the hands of capable men of business
who were no less concerned about spiritual in
terests. This emancipated Jowett from a thou
sand cares and left him free for the work of
preaching to which he wished to devote all his
strength. T o such a fellowship of saints and
such an efficient helpfulness and co-operation of
godly souls did young Jowett come when he be
came Dr. Dale’s successor.
In this congenial
atmosphere he mellowed and broadened and deep
ened. As a preacher he reached his zenith of pul
pit power in the sixteen years of his second pas
torate. In his later years in New Y ork and Lon
don he figured more prominently before the
world. But it was at Birmingham that he came
to be known as “ the greatest living master of
the homiletic art.”
(10)

.

of

the

prayers

moved

one

strangely.

. Of the startling wealth and beauty of Dr.

Jow ett’s diction, the incisiveness of his contrasts,
the overwhelming power of his appeals it is im
possible for me to writ? adequately. Excellent
and inspiring as are his published sermons, one
has to hear him in order to understand the great
ness, and I had almost said, the uniqueness, of
his influence. In Dr. Jowett everything preaches.
The voice preaches, and it is a voice of great
range and compass, always sweet and clear
through every variety of intonation. The eyes
preach, for though Dr. Jowett writes every word
of his sermons, he is extraordinarily independent
of his manuscript. The body preaches, for Dr.
Jowett has many gestures, and not one ungrace
ful. But, above all, the heart preaches. I have
heard many great sermons, but never one at any
time which so completely seized and held from
start to finish a great audience. . . . Above
all preachers I have heard, Dr. Jowett has the
power o f appeal. That the appeal very deeply
moved many who were listening was obvious,
and no doubt it moved many who gave no sign.
At times the tension of listening, the silence, and
the eagerness of the crowd were almost oppres
sive. It was all very wonderful and very up
lifting.”
During the later years of this pastorate he was
thronged with urgent invitations to preach dur
ing the week in other towns and cities far and
near, sometimes thirty such invitations coming
in a single day. He filled as many such invita
tions as his health and time would permit. It
was the jo y of his heart and the chosen business
of his life to preach the gospel. He might have
said truly what we once heard Beecher say, “ I
know I have a call to preach because so many
people have a call to hear m e !”
It was on M onday noons that we heard Dr.
Jowett preach in Manchester, 1909 and 1910. We
had heard the great preachers of America and
thought them superior in a general way to any
preachers we heard abroad. W e noted of course
the noble voice, the finished diction, the literary
style, the manly bearing, and careful, faultless
gestures and elocution of Dr. Jowett. W e felt the
force of the truth he proclaimed and noted his
faultless homiletical method.
But it did not
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dawn upon us that we were listening to the man
that was soon to be called to New York, Fifth
Avenue church, and be heralded as “ the greatest
living preacher!”

He was indeed great, but we

think the estimate of his greatness was exagger
ated.
One of the achievements of Jowett in his
Birmingham pastorate was the building of Digbeth Institute. It has been called “ Jow ett’s M on 
ument in Birmingham.” He put his heart into it
and dreamed it into existence and had his dream
take shape in w ood and stone. Almost within a
stone's throw of his church in Birmingham there
were slums so grimy and unsavory that they were
a standing reproach to the Midland City. In
this section the death rate was twenty-four to the
thousand, and there was a saloon to every 250
people. Squalor, vice, disease and crime rioted.
Into this noisome region Jowett asked his church
to plunge. They put 25,000 pounds into it to
give the people a chance to live healthy and de
cent lives, to bring them a distinctively human
ministry and carry to them sympathy and help
to their minds, their bodies and their souls.
“ Digbeth stood,” he declared, “ for pure living,
for clean hearts, clean lips, clean ears, clean
hands, clean reading, clean lectures, clean amuse
ments, clean recreation and clean billiards.”
Dear Dr. Alexander Maclaren, by way of
kindly warning, told Jowett that “ It would take
a lot of billiards to make a Christian!”
But
these institutional churches were the fad of the
hour, and Jowett went on. Digbeth was designed
to serve as a church for worship, as a hall for
concerts and movie theaters, and as a palace of
recreation. Jow ett’s aim was to erect the finest
equipped mission in England, and he succeeded.
“ Perhaps the proudest moment in Jow ett’s life
was when, January 16, 1908, Mrs. Jowett turned
with a golden key the lock of Digbeth Institute
and declared it open.”
I n . 1906 Jowett was elected to the chair of the
Congregational Union. In 1909 he was elected to
the Presidency of the National Council of the
Evangelical Free churches. In his address from
the chair of the Union he said, “ The multitude
is not sick of Jesus; it is only sick of His feeble
and bloodless representatives! When once again
a great Church appears, a Church with the Lord’s
name in her forehead, a Church with fine, mus
cular limbs and face seamed with the marks of
sacrifice, the multitude will turn their feet to the
way of G od’s commandments.”

(11)
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In his “ Free Church Presidency11 address he
said, “ Everything is not right among us (preach
ers). We may be busy, but we are not impres
sive. We may interest, but we do not constrain.
We may tickle men’s palates, but we do not make
them feel the bitterness of sin. We may offer
them entertainment, but we do not amaze them
with the overwhelming glory of God.
“ In all great preaching from the apostolic age
down to Spurgeon or Newman, Binney or Dale,
there was a range, vastness, radiance and color
which seems to have been lost. We are not going
to enrich our action by the impoverishment of
our thought. A skinned theology will not pro
duce a more intimate philanthropy. Y ou cannot
drop the big themes and create great saints.
The note of vastness had to be recovered in m od
ern preaching. All practical duties have their
rootage in the eternal. We must preach more
from the great texts of the Scriptures, the tre
mendous passages whose vastnesses almost terrify
us as we approach them. Yes, we must grapple
with the big things, the deep, the abiding things
about which our people will hear nowhere else.
“ But there are certain things we preachers must
avoid. First, we must avoid a fierce sensational
ism, startling advertisements, profane words and
irreverent prayers. There is no need to be vulgar
in the attempt to be familiar. W e never reach
the innermost room in any man’s soul by the
expediences of the showman or the buffoon. The
way of irreverence will never lead to the holy
place.”
In 1910, twenty-three years after graduation,
Jowett was given the degree of D octor of Divin
ity. It was then said, “ No name in English N on
conformity was held in higher honor than his.”
In 1908 M r. and Mrs. Jowett spent their vaca
tion in America. He spoke in Plymouth church
in Brooklyn, at Montclair church, N. J., and
twice at Fifth Avenue Presbyterian church, New
York. Then he went to Northfield to fill his
engagement, which profoundly impressed him,
preaching to 3,000 people and four hundred
preachers. Then they visited Yellowstone Park
and returned home. But it was enough to prove
a turning point in Jow ett’s career. Fifth Avenue
began to court him and, after gentle hints and
proposals and three definite calls, making in all
two years of persistent wooing, they succeeded.
His noble congregation in Birmingham begged him
to remain. But there was that great church in
the center of that vast city doing work in the
slums far greater than that at Digbeth, and
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iupporting eighteen missionaries in the foreign
field. It would be the opportunity of his life,
furnishing a greater auditorium from which the
preacher’s voice would go to the ends of the
earth, and the greatest opportunity in the whole
nonepiscopal Protestant world. He told the Fifth
Avenue church he would accept their call, but
not the munificent salary they offered him. It
was larger than his needs. If money came his
way in New Y ork he would give it away. “ He
was not preaching for money, but for souls.”
The people of England looked upon Dr. Jow ett’s going as a public loss. The king and queen
commanded his presence at a state dinner at
Buckingham Palace, March 3, 1911. They told
him in private that he went with the good will
of his king and queen. He beautifully inter
preted it as “ the gracious act of a gracious mon
arch towards the American people whom he was
going to try to serve.”
Jowett began his ministry in New York,
April 2, 1911. The church was packed by a
greater audience than it had ever held before.
The theme of his sermon was “ The Compassion
of Christ.” It was “ a cloudless sense of right, a
blazing resistance against wrong, a sensitive per
ception of human infirmity, and a glorious pur
pose to ransom and redeem. That is the gospel
I have come to preach, the gospel that has
saved me, and blessed and holds me— the gospel
that is more than sufficient for the infinite pathos
and suffering of human life.”
A reporter said, “ It held the congregation in a
spell for forty-five minutes, but many of those
most pleased could not tell just how the effect
was produced. They would have had difficulty
in picking out a single passage which critics would
rank as eloquence.”
Dr. Jowett wrote back to England, “ The
crowds are enormous, but that counts for noth
ing. The real test will come when the prelim
inary sensations are over and I get into the
ordinary stride of my ministry.” He wrote to
another friend, “ The people are hungry for the
Bread of Life. The bishop of New Y ork called
on me. He told me that people are starving on
merely socal topics and essays on remote themes.
He believes that there is a tremendous opening
for evangelical preaching.
“ The greatest surprise I have had has been in
reference to the character of Fifth Avenue church
itself. There is the same wonderful body of
praying women here, and devoted Christian men
that I had at Carr’- Lane. The services are
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reverent and orderly and I do not know that
there is an item that I care to change.
“ I am learning to resist the outside pressure to
go here and there. I do not know what time
ministers spend in their studies. I shall allow
nothing to interfere with my morning in the
study. If the pulpit is to be occupied by men
with a message worth hearing, we must have
time to prepare it.”
Of course Jowett had crowds. A foreigner
coming to the city with so great a reputation as
an orator would draw crowds.
There are
enough church tramps in a city of four or five
million people to pack any audience room and
keep it full. His second Sabbath service gave
ministers a chance to come as it was held in the
afternoon at four. A description by Dr. Palmer
will fairly describe his New Y ork ministry:
“ The power and influence of Dr. Jow ett’s
preaching in New Y ork can never be estimated.
T o be in the pulpit and see the response o f the
great congregation was an experience never to be
forgotten. The assembling of that congregation
was wonderful to behold.
Multitudes pressed
in as if the crisis of their life were at hand.
They were eager for the service. The earnest
ness of the whole assembly made an atmosphere
of awe. The people felt that they were com 
ing into the presence of G od !
. . . They
drank in Dr. Jow ett’s words. The message it
self, his wonderful voice so marvelously m odu
lated in its use, the perfection of his mastery of
himself in every gesture and expression— all
served to reveal how he was possessed by the
truth he had to utter. He made his hearers feel
how near and how real Jesus Christ is. He
never failed to do that.
“ And what a congregation he had!
I have
counted four bishops of the Episcopal church at
one service. It was not uncommon to see as
many as three hundred ministers present on a
Sunday afternoon. Priests of the Rom an Cath
olic church and rabbis of the Hebrew people.
The President, members of his Cabinet and prom 
inent statesmen attended the service from time
to time and frequently desired Dr. Jow ett’s
views on national affairs. The representative men
of wealth and the leaders of industry were there.
Men of letters and professional men and women
were among his admirers. And then a wonder
ful company of missionaries and travelers sought
the opportunity to hear him. And the poor were
there. All who could get in were welcome. And
while the sermons were in progress great decisions
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were made
.
.
. people were moved to
tears. M any came .forward and said they had
quietly accepted Christ.”
This went on and on. But the W orld War
came on and England was a great sufferer. Jow ett’s heart was torn with anguish, and he longed
to com fort and help his people. His officials in
the church and the prime minister of England
and noble statesmen begged him to return.
Meantime President W oodrow Wilson and other
eminent Americans begged him to remain in New
York.
The Westminster church of London
pressed their case, and won. Probably Dr. Jow ett’s sympathy and heart overruled his head. He
bade farewell to Fifth Avenue church April 14,
1918, and the greatest throne of pulpit influence
the world had for him was vacated needlessly by
his own choice.
In his farewell Jowett spoke with tender affec
tion o f America and its people. “ There will,” he
said, “ be no public man in all Britain who will
be able to speak with such intimacy as I shall
command of the heart of the American people.
I return as an ambassador of your affections.”
On Sunday morning when he assumed the pas
torate of Westminster Chapel the congregation
filled every nook and corner of the building.
M r. and Mrs. Lloyd George were there, and the
prime minister went into the vestry to give Jowett
a cordial greeting. President W oodrow Wilson
sent his regret at America’s loss, and her bless
ing. The multitude of messages of welcome from
all England overwhelmed him.
He described his seven years in America as a
period of continual enlargement, and “ ten thou
sand new points of view.” The English people
noticed that his voice had a fuller note and a
wider range; his manner was more confident, and
his style of speech was more vigorous and direct.
The Christian W orld said, “ It is a robuster, pro
founder Dr. Jowett that Fifth Avenue has sent
back to Westminster Chapel.” The most note
worthy gathering held in his honor was a dinner
at the House of Commons attended by over sixty
members of Parliament. The prime minister in
a brilliant speech said, “ The loss of a great
preacher was an irreparable loss. . . . N o
country in the w orld owed so much to great
preachers as Great Britain.
And there had
never been a time in our history when our future
depended so much on the influence of the spir
itual appeal that would be made to the multi
tude.”
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After the exhilarating climate of New York in
winter and spring the atmosphere of London be
gan to sap his nervous force. London has a
strange way of exacting a heavy toll upon men
who enter her gates after the age of fifty. Jowett
made the discovery at once. He had to abandon
the idea of a midweek service. The inherent
defects of the building subjected him to a
strain. “ The very building,” he said, seems to be
possessed o f a subtle kind of antagonism, drear
and chilly, with a double tier of galleries. It
has only one redeeming feature, its great capacity.
It easily seats 2500 and can crowd in 3000.”
November brought a sudden end to the World
War. While all others were giving themselves
over to indulgence and hilarity, Jowett arranged
for a great Thanksgiving service at Albert Hall,
holding many thousands. The royal family and
the notables of the city and nation were there
to worship God together “ for the first time in
history! Amid the hush of the great audience
Jow ett’s voice, mellow and melodious, carried
through the vast spaces of the Albert Hall the
message of thanksgiving to God to the most dis
tant listeners.”
By the invitation of the bishop of Durham,
Jowett preached in Durham Cathedral. Since the
time o f the commonwealth no nonconformist had
preached in the English Cathedral.
He later
preached in several English state churches in the
interest of Christian union.
He preached a sermon with a new “ social”
note in it that attracted attention. His theme
was “ Strongholds that ought to be pulled down.
(1) The British Factory System. (2) Money
Worship.
(3)
Carnality.
(4)
International
jealousy and ill-will.”
On Sunday, December 17, 1922, he preached
his last sermon. He lingered a year afflicted with
incurable weakness from exhausted vitality from
which he could not rally. He passed quietly to
his eternal rest December 19, 1923, at sixty
years of age. His funeral occurred December 22,
and his cremation followed. Tributes of affec
tion poured in from the throne, the pulpit, the
platform, the press of many lands, and from
the ends of the earth.
What lessons shall we draw from this great
life?
1.
The value of a noble and well modulated
voice, and perfect pulpit manners and elocution.
And here is the wonder of it. To one who envied
his marvelous elocution he said, “ I have never

238

TH E PR E A C H E R ’S M A G A ZIN E

studied elocution under anyone— have never
taken a lesson in the art in my life. I speak and
gesture unconsciously.
If I owe anything to
anyone it is to my dear mother. She was one
of the most beautiful speakers I ever met.”

an archangel.

2. He was full of humor at home and in his
letters, but abhorred it in<ja sermon. The people

Modernism,

were not at church to be amused, but to be
taught of God and brought to Him. He used to
say it is always perilous when a crusade is led by
a jester.

podge conglomeration of myths and fables be

3. Again and again he declared that people
were hungry for the Bread of Life. It was the
mission of the preacher to herald salvation by
the Son of God.
4. He put every power and faculty he pos
sessed into his preaching. “ He wrote his sermons
out word for word with the strength of leisureli
ness, done without haste and at the cost of in
finite labor.” “ Pay sacred heed,” he said to the
Yale students, “ to the ministry of style.” The
graces of speech that made his sermons so famous
cost him ceaseless travail of mind and spirit.
With prayer and fasting he paid the price for
those finished discourses which seemed so art
lessly perfect.
He then preached them from
memory, with the manuscript always in the pul
pit before him. When I heard him I supposed
he was preaching extempore from an outline, so
skilfully did he turn the leaves.
5. In later years his prayers were also thought
out, and written out.
6. He continually preached on the great texts
and themes, the infinite grace of God in Christ
and salvation from sin, the solemn wonders of
the Cross, Divine Forgiveness.
7. The theology he preached embraced few
doctrines: (1) The eternal love of God was the
basal doctrine. (2) The reality and sinfulness of
sin, guilt o f sin, and fear of death. (3)
God
seen in Christ the divine Son, reconciling the
world unto Himself, “ full of grace and truth.”
But Jowett cannot be ranked as a great
theologian. No school o f theology can claim him.
At Edinburgh he was trained in Calvinism, but
he did not preach it. Jowett was profoundly in
fluenced by Drummond.
But Drummond was
not a lucid thinker. He mistook analogy for
identity in his famous book, “ Natural Law in
the Spiritual W orld.” There is no such thing.
The natural laws that develop a calf into an ox
that weighs a ton cannot develop a sinner into a
Saint Paul, or produce the spritual character of

(14)

The two facts lie in entirely dis

tinct and different realms.

Only nebulous think

ing can even attempt to make it seem otherwise.
Dr. Jowett did not take sides between Old The
ology and New, between Fundamentalism and
between

the

inspired,

God-given

Bible of the Christian centuries and the hodge
queathed us by Higher Criticism!

“ He told an

intimate friend,” says his biographer, “ that he
agreed with and preached eleven-twelfths of what
Rev. Reginald J. Campbell called the New The
ology I"

The truth is, Campbell derided the fall

of man, miracles, inspiration, the deity of Christ,
the atonement, the resurrection and the Trinity.
He was such an infidel blatherskite that the lead
ing infidel editor in London said in his paper,
“ I am as much of a Christian as R. J. Campbell,
and he is as big an infidel as I a m !” Campbell
wrecked the greatest and most influential Con
gregational church in the British realm, and was
cast off by his people. If dear Dr. Jowett said
about his own preaching what is reported above,
he misrepresented it. Again his biographer says,
“ Jowett spoke oftener o f Readjustment than of
Atonement.” But the Bible must be rewritten to
get rid of the doctrine of the atonement. Still
further, when, by request of the holiness leaders
of England I was writing a book pointing out the
errors of the teaching at Keswick, Dr. Jowett
was praising Keswick. His writings do not show
that he knew the A. B. C ’s. of the great scrip
tural doctrine of holiness.
I have written thus reluctantly, simply in the
interest of truth. Dr. Jowett was a very great
preacher who filled the public eye of the two
greatest nations of the world as perhaps no other
preacher ever did. His biographer does not tell
us at all how many of his converts joined his
churches by profession of faith. W e hope many.
But we grieve that so mighty a preacher, in a
time of such vast theological defection, preferred
to be silent on the most transcendent issues, in
stead of “ contending earnestly for the faith which
was once for all delivered unto the saints.”

I step, I mount where He has led;
Men count my haltings o ’er—
I know them, yet, though self I dread,
I love His precept more
— 'J o h n

H enry N e w m a n .
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S T U D IE S IN T H E S E R M O N ON
THE MOUNT
By

O l iv e

M.

W in c h e s t e r

The Lord’ s Prayer— Second Series of
Petitions
(M att. 6:11-15)
F T E R the requests had been made for
the great public interests of the kingdom
in the Lord’s Prayer, the trend of
thought passes to personal needs. At once there
is impressed upon us an outstanding lesson that
the extension of the kingdom of our Lord and
Master should be of greater concern to us than
the supply of our personal wants. Y et how
often is it otherwise with us?
In taking a close survey of these petitions
which come in the second half of the prayer, we
see that one relates to material needs and the
other three to spiritual.
Accordingly another
lesson is at once pressed home on our minds and
that is that the spiritual has far greater suprem
acy in our lives than the material when we have
the proper and true valuation upon life. As in
the first series o f petitions so in the second, a
very succinct translation is given by Olshausen:

A

“ To
To
Us
Us

us give daily bread;
us forgive sins;
lead not into tem ptation;
deliver from evil.”

Considering the petitions individually, we find
some disagreement in the understanding of the
first. Because it stands alone in the prayer as
the only request for a material need, some would
even spiritualize this, but that would seem to be
a straining of the sense, and moreover the
thought o f the prayer would seem to be a natural
one for as one has said it “ denotes the depend
ence of the bodily life upon God as well as the
spiritual.” Then there arises a question as to
the meaning of the word, “ daily.”
There are
two derivations for the Greek word. One would
give the meaning bread for subsistence, that is,
bread that is needed or bread sufficient, and the
other, bread for the day or “ daily bread” ! There
does not seem to be such a great disparity be

i rt « r

tween the two. TUP first is a little more general
and the latter a little more specific. Smith would
seem to hold to the latter meaning. He pictures
to us the custom that our Lord followed of ris
ing “ a great while before day” and going out
to the hillside to pray. M oreover he calls to
our attention the setting of this prayer as given
by Luke which is connected with one of these
morning seasons.
Continuing the account, he
says, “ They had followed Him to His hillside
oratory and witnessed His long devotions, and
now, ‘ when he ceased,’ the day was breaking.
And so the prayer which He taught them is a
morning prayer; and, understanding this, we rec
ognize the significance of the petition, ‘ Give us
our bread for the coming,’ or more precisely,
‘the oncoming day.’ H ow suitable it was on the
lips of the twelve! At His call they had left
their boats and nets and every means of live
lihood to share His homeless wanderings; and
they seldom knew when they awoke in the
morning what they would eat or drink that day or
where at its close they would lay down their
heads. But their Father knew what things they
had need of, and it sufficed them to commit
themselves to His gracious providence and face
‘ the on-coming day’ with trustful hearts, u n f i t 
ting and unafraid. And truly in this mortal state,
resembling at the best:
The uncertain glory of an April day,
Which now shows all the beauty of the sun,
And by and by a cloud takes all away,
who is so surely provided that he has no occa
sion for this petition? Health may fail, schemes
miscarry and ‘ riches take to themselves wings
and fly away.’ ”
In the second petition we pass to the first of
the distinctly spiritual needs. We gave Olshausen’s
very terse rendering of the passage. In turning
to the original, a close rendering gives us, “ And
forgive us [tense indicating a single occurrence
rather than repeated action] our debts as we
on our part also have forgiven our debtors.”
The first point of consideration will naturally be
the significance of the word, “ debt” ! Luke in
the parallel passage has the word, “ sins,” as
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Olshausen lias translated even in this passage,
but he conlinues, “ For we also are forgiving every
one that is indebted to us.”

Thus it would seem

that the fundamental meaning is found in the
word “ debt.”

This idea is enhanced by the fact

that in the verse which follows the close of the
prayer and which constitutes a comment upon
this petition, we have the w ord trespass used as
a synonym. Accordingly the word, “ sins,” can
not be the primary thought.
Thereupon the
question arises as to just what is implied in that
word “ debt” ! Stier analyzes the thought thus:
“ Under this is included all that over which the
saints have yet to mourn, down to the minutest
shortcoming and intermission in doing good and
the practice of mercy, down to the most secret
defect of unholiness or imperfection in good
works.” The implication of the word “ debt,”
then, would be that of fault rather than sin in
its primary signification, ^ v e r y o n e recognizes
that he is beset with faults and day by day he
can rightfully pray a prayer of forgiveness for
these, but on the other hand there is a feeling
that man once established in a filial relationship
with God should not repeatedly be praying,
“ Forgive us our sins.’Q Y et when we note the
tense of the verb used here in the petition for
forgiveness, that it is the aorist which indicates
action at a single point or the simple occurrence
of the act, an instantaneous act set over against
a repeated or continuous act we may feel to inter
pret with Wesley, “ Give us, O Lord, redemption
in thy blood, even the forgiveness of sins: as
thou enablest us freely and fully to forgive every
man, so do thou forgive all our trespasses.”
Herein the thought is not that we should continu
ally pray, “ forgive us our sins,” but that meas
ure of forgiveness might be established for us that
we establish for others. The substantiation of
the translation of the word “ debt” by sin would
be drawn from the parable of the tw o creditors.
Either interpretation contributes to the fulness
of the meaning of the petition, and possibly both
ideas are included.

all situations and circumstances which furnish
an occasion for sin.” Accordingly there would
be expressed in this prayer humility rather than
presumption, a proper estimation of the power
of evil and the corresponding weakness of man.
None will desire to be led into temptation, for
they know the limitations of their ow n strength.
“ If we are following Christ fully,” says Hastings,
“ we will not hesitate to go with Him into any
experience, however perilous it may be.
‘ He
that saveth his life shall lose it! Yet so much is
involved in temptation, such possibilities o f defeat
and failure are dependent on the issue, that we
dare not desire to enter into it. It is presump
tuous to clamor to be led into the conflict. M ore
than once Jesus warned His disciples to watch,
that they might not enter into temptation. He
knew how inadequate their courage and strength
would prove in battle with the evil one, how their
faith would fail in the moment of assault.” W hat
ever may be the test, whether some severe trial,
or some sore perplexity or yet again a tense temp
tation from the enemy, no one will gayly go to
the conflict, but will desire that, if possible,
they may be spared “ the trying of their faith.”
Concluding these four petitions comes the one,
“ But deliver us from the evil one.” This relates
itself in close connection with the preceding peti
tion and in the Greek constitutes one sentence
with the foregoing.
Accordingly the thought
would be that the desire is that, even though
one must needs endure temptation, he may not
come into the power of the evil one, that there
may be a way of escape so that he shall not be
tempted above what he can bear. Thus may we
all pray in the words of the hymn:
"In the hour o f trial,
Jesus, pray for me,
Lest by base denial
/ depart from th ee;
When thou seest me waver,
W ith a look recall,
N ot for fear or favor
Suffer me to fall.

Following the petitions in sequence we come
to the third, which reads, “ And. do not bring us
into temptation.” Here again the question cen
ters for the most part on the meaning of a word,
that is temptation. Vincent states, “ It is a mis
take to define this word as only solicitation to
evil, ty means trial of any kind, without refer
ence to its moral quality (C f. Gen. 22:1; John
6 :6 : Acts 16:7; 2 Cor. 13:6). Here generally of

(16)

“ W ith forbidden pleasures,
W ould this vain world charm,
Or its sordid treasures
Spread to work me harm,
Bring to m y remembrance
Sad Gethsemane,
Or, in darker semblance,
Cross-crowned Calvary.

T H E P R E A C H E R ’S M A G A ZIN E
“ Should thy mercy send me
Sorrow, toil and woe,
Or should pain attend me
On my path below,
Grant that I may never
Fail thy hand to see;
Grant that I may ever
Cast my care on thee."
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“ One Lord, one empire, all secures;
H e reigns, and life and death are you rs;
Through earth and heaven one song shall ring,
‘ The Lord omnipotent is K ing!” ’

The prayer closes with a doxology, “ For thine
is the kingdom, and the power, and the glory,
—for ever and ever. Amen.”
Viewing all the
needs that have been expressed in the foregoing
petitions, there might steal into the soul the
question whether all could be fulfilled, but in this
doxology all such fears are set at rest. Unto the
Father above belongs the kingdom, as Wesley
states it, “ The sovereign right of all things that
are or ever were created,” and in Him is resident
all power. The apostle Paul viewing this truth
from another aspect exclaimed in another dox
ology, “ N ow unto him that is able to do exceed
ing abundantly above all that we ask or think.”
N ot only to the Father belongs power but also
the glory, that is, the praise that is rightly due
unto the Sovereign and Ruler of all, and thus
sings the hymn writer:
“ The Lord is K ing! lift up thy voice
O earth; and all y e heavens rejoice
From world to world the jo y shall ring,
‘ The Lord omnipotent is K in g!’
“ The Lord is K ing! who then shall dare
Resist His will, distrust His care,
Or murmur at His wise decrees,
Or doubt His royal promises?

Yea, not only now is the Lord King but for
ever and ever is His throne established, what
need we fear? Surely not one good promise
that He hath spoken shall fall to the ground nor
shall one prayer that He has told us to pray be
without an answer.
As in the first petitions of the prayer we found
a very faithful field for homiletical material, so
also is it true in the last petitions. Each one
may be made a text for a sermon. Taking the
first: “ Give us this day our daily bread,” we
may use as a theme, The Dependence of Man
upon God for the Material Things of Life.
Then the following petition, “ Forgive us our
debts as we also forgive our debtors,” might
yield the theme, Forgiven and Forgiving. In
sequence comes the prayer, “ And lead us not into
temptation,” which can be translated into a
theme such as this, Dangers in Temptation.
Finally in the petitions is the one, “ Deliver us
from the evil one.” Forming a sermon from this
one could consider the various ways in which the
enemy of our souls appears unto us and how we
need to pray that we may not be ignorant of
his devices and delivered from his power. Then
the doxology which forms the close of the prayer
may be a text which in its development may fill
the soul with joy and exultation as first the
thought of G od’s kingdom is brought out, then
His might and power, and finally the praise due
unto Him as G od forevermore.

HINTS TO FISHERMEN
By

The
b y the
Lepers,
of the
My

C.

E.

following interesting letter was received
writer from The American Mission to
which we gladly share with the readers
Preacher’s Magazine:

dear

R e v . C ornell:

In thanking you for your good gift of---------we are going to share with you a little incident
described in one of our letters from the Danners,
who as you know are traveling in the orient,
visiting both government and mission leper hos
pitals. On a rainy day in December they arrived

(17)

C ornell

at a Japanese government hospital on a remote
peninsula called Sotojima.

M r. Danner’s daugh

ter describes the meeting attended by a large num
ber of the 397 patients of the hospital.
“ Behind us were three shrines, one for pure
Shinto worship, a second for Shinto and Bud
dhist religion, and the third distinctly Buddhist.
And the little grinning idols had to sit there and
listen to the Doxology, the Lord’s Prayer uttered
by scores of diseased-roughened throats, the
tenth chapter of the Gospel according to St.
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John, read by Mr. Fukuda, the devoted Japan
ese evangelist who visits Sotojima weekly. More
than this, the images had to witness a baptismal
service of three leper men and one woman received
on confession of faith. The baptismal hymn ‘We
are now among the Saints’ was fervently sung,
and then the lepers themselves offered up peti
tions.
“ Following Father’s talk and the presentation
of the gift of fruit for each patient, a keen
faced Japanese man came forward from among
the patients and asked if he might say a few
words. We were totally unprepared for the fluent
little speech which followed. ‘I have joy to tell
you our thanks for coming to us in spite of the
badness of the weather. There are a few of us
who were here at the time of your visit eight
years ago. We did not think to see you here
again under the same sun and with the same organ
which you gave us sounding the same note of
jo y and thanksgiving. It is a terrible thing to
die cast out and alone. But you have had com 
passion on the leper. But for Jesus we should
be hopeless. We have a desire now to strive for
the Lord’s kingdom. Your visit will always be
preserved in our memory. We shall remember
you in our prayers.’ ”
A Genuine Transformation
Dick Lane of Chicago was, for many years of
his life, a professional cracksman. He had been
in jail in almost every city in the United States.
According to his own estimate he had stolen
more than $500,000. He spent his money in
gambling and high living. He came to Chicago to
“ pull off a jo b ,” the police learned of this and
began to search for him. They found him in a
gambling house, but he escaped out of their
clutches. They surrounded the block where he
was hiding. Dick was in an alley hiding . when
he saw the light of the Pacific Garden Mission.
He slipped out of the alley and went boldly into
the mission, took a back seat, heard men of his
ilk testifying to the saving power of the Lord
Jesus. He was gloriously converted that night
and lived a Christian ever afterward. He died
triumphantly at the age of 79 years. The power
of Christ held him faithful. He was an earnest
working Christian for eighteen years.
Self
The following by an unknown writer on selj
is worthy of perusal and consideration. M ay it
prove a blessing to the reader.

The last enemy destroyed in the believer is
self.

It dies hard.

It will make any conces

sions if allowed to live.
liever to

do

Self will permit the be

anything, give anything, sacrifice

anything, suffer anything, be anything, go any
where, take any liberties, bear any crosses, afflict
soul and body to any degree— anything if it can
only

live.

It

will

allow

victory

over

pride,

penuriousness and passion, if not destroyed itself.
It will permit any number of rivals so long as it
can be promised the first place. It will consent
to live in a hovel, in a garret, in the slums, in
far away heathendom, if only its life can be
spared.
It will endure any garb, any fare, any menial
service rather than die. But this concession must
not be granted. Self is too great a foe to the
child of God. It is the fly "that spoils the oint
ment, the little fox that spoils the vine. It pro
vokes G od and man and its own possessor. It
drives to insomnia, invalidism and insanity. It
produces disorder and derangement in the whole
physical, mental and spiritual constitution.
It
talks back, excuses and vindicates itself, and
never apologizes. It must die.
Dying to self is a poetic expression. It sounds
romantic, heroic, chivalrous, supernatural, saint
like.
It is beautiful to read about, easy to
talk about, fascinating to write about, refreshing
to dream about. But it is hard to do. There’s
the rub. But it must be done (R om . 12:1, 2).
There is no abiding peace, power or prosperity
without it.
We must die to good deeds and to bad deeds,
to success and to failure, to superiority and to
inferiority, to leading and to following, to exalta
tion and to humiliation, to our life work, to our
friends, to our foes, to every manifestation of self
and to self itself. Jesus said, “ The hour is come
that the Son of man should be glorified.”
“ Except a corn of wheat fall into the ground
and die, it abideth alone: but if it die, it bringeth forth much fruit.”
“ He that loveth his
life shall lose it: and he that loseth his life for
my sake [himself] shall find it.” “ He that will
come after me, let him deny himself.”
Christ could not be glorified till after death.
N or can He be glorified in His people till self
dies.
In close connection with this passage
Jesus says, “ I, if I be lifted up from the earth,
will draw all men unto me.” Self lifted up re
pels.
Lifted up with Christ on the cross it

(1*)

TH E PR E A C H E R ’S M AG AZIN E
draws. Happy those who can say with Paul
from a real experience:
“ I am crucified with Christ: nevertheless I
live; yet not I, but Christ liveth in me; and
the life which I now live in the flesh I live by the
faith of the Son of God, who loved me and gave
himself for me” (Gal. 2:20).
“ Higher than the highest heaven,
D eeper than the deepest sea,
Lord thy love at last has conquered,
None of self and all of Thee.”
W ith One Accord
The w ord accord is very expressive; it signifies
that all their minds, affections, desires and wishes,
were concentrated in one object, every man hav
ing the same end in view ; and, having but one
desire, they had but one prayer to God, and every
heart uttered it. There was no person uninter
ested, none lukewarm, all were in earnest, and
the Spirit of God came dow n to meet their united
faith and prayer.— A d a m C l a r k e .
The Temptation of Jesus
The first temptation appealed to the animal
appetites, and the second to the mental tastes so
the third appealed to ambition. This is the very
triple division referred to by St. John: “ The lust
of the flesh, the lust of the eye, the pride of life.”
It is the very triple temptation by which Eve
fell. The fruit was good for food and so appealed
to the appetite. It was pleasant to the eyes and
so pleased the sense of beauty; it would make
her as the gods, so it awakened her ambition.—
W

h edon

.

Some Appropriate Scripture on Divine
Healing
Exodus 23:25
Psalm 34:7
Deut. 7:11-15
Psalm 105:37
Psalm 6:2
Mjatt. 11:4-6
Exodus 15 :26
Psalm 30:2
Psalm 103:1-3
Phil. 4:19
Heb. 4 :16
3 John 1, 2
“As Thy Days so Shall Thy Strength Be.”
“ God hath not promised
Skies ever blue,
Flowers strewn pathways
Always for you.
“ God hath not promised
Sun without rain,
Joy without sorrow,
Peace without pain.

(19)
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“ But He hath promised
Strength from above,
Unfailing sympathy,
Undying love.”
Oh, for the Baptism! Fire!
“ Suppose we saw an army sitting down before a
granite fortress, and they told us that they in
tended to batter it down. We might ask them
how ? They point us to a cannon ball. Well,
but there is no power in th a t! It is heavy, but
not more than a hundred weight or half a hun
dred weight. If all the men in the army were
to throw it, that would make no impression. They
say, “ No, but look at the cannon.” Well, there
is no power in th at; it sits there a mass of inert
metal. They say, “ But look at the powder.” Well,
but there is no power in that; a child may spill
it, a sparrow may pick it up. Yet this powerless
powder, and this powerless ball, are put into this
powerless cannon; one spark of fire enters it, and
then, in the twinkling of an eye, that powder is
a flash of lightning, and that cannon-ball is a
thunderbolt which smites as if it had been sent
from heaven. So it is with our church machinery
of the present day. We have our instruments
for pulling down the strongholds, but, oh for
the baptism of fire!”— R e v . W i l l i a m A r t h u r .
A Lesson from the Woodpecker
Mr. H. H. Hull addressing the provincial con
vention of the Alberta W . C. T. U. urged the
people to use their heads instead of depending
upon prejudice in studying the prohibition ques
tion. He enforced his argument by reciting this
little ode to the woodpecker:
“ A woodpecker pecks
Out a great many pecks
Of sawdust
When building a hut.
He works like a nigger
To make the hole bigger
H e’s sore
If his cutter w on’t cut.
He won’t bother with plans
Of cheap artisans,
But there’s one thing
Can rightly be said.
The whole excavation
Has this explanation;
He builds it
By using his head.”
The man who persistently argues that the way
to stop drunkenness is to increase the facilities for
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getting drunk, is not using his head. His intel
lectual motive is prejudice. I f he would work
the problem out with his head instead of studying
the problem with his stomach, he might get some
where, just as the woodpecker does.
H e Must Dig
“ He wanted a job, and like everyone else,
He wanted a good one, you know ;
Where his clothes would not soil and his hands
would keep clean,
And the salary mustn’t be low.
He asked for a pen, but they gave him a spade,
And he half turned away with a shrug,
But he altered his mind, and seizing the spade
— he dug!
“ He worked with a will that is bound to succeed,
And the months and the years went along.
The way it was rough and the labor was hard,
But his heart he kept filled with a song.
Some jeered him and sneered at the task, but he
plugged
Just as hard as he ever could plug;
Their words never seemed to disturb him a bit—
as he dug.
“ The day came at last when they called for the
spade,
And gave him a pen in its place.
The joy o f achievement was sweet to his taste,
And victory shone in his face.
We can’t always get what we hope for at first—
Success cuts many queer jigs,
But one thing is sure— a man will succeed— if
he digs.”
" W e Know”
We know that we have passed from death unto
life (1 John 3:14).
We know that Heh ath given us of His Spirit
Tim. 1:12).
W e know that He hath given us of His Spirit
(1 John 4 :1 3).
W e know that all things work together for
good (R om . 8:28).
W e know that we have the petitions that we
desired of Him (1 John 5:15).
We know that our labor is not in vain in the
Lord (1 Cor. 15:58).
“ In Him all things consist;
Are held together by His power;
The weight o f w orlds; a wreath of mist;
The petals of a flower.”

The Children Know
Rev. S. A. Keen tells of an intelligent, active
Christian woman who once said to him, “ I am
greatly humbled. M y little daughter asked me
yesterday, ‘ Mamma, are you a Christian?’ I said
to her, ‘W hy do you ask me that? D on ’t I go
to church and classmeeting and prayermeeting,
and read the Bible to you, and talk to you about
your soul?’ ‘O yes, M am m a; but you speak so
loud, and look so awful at me when I don’t mean
to be naughty. I thought maybe you were not a
Christian.’ That was a barbed arrow to my
heart. I am so ashamed that, with all my show
of religious effort, my own child suspects the
reality of my piety. D o tell me what it is that
robs my Christian life of its spiritual power over
m y own family.”
The Plain Reason
John Wesley once made this entry in one of
his journals:
“ I have found the plain reason
why the work of God has gained no ground in
this circuit in all the year. The preachers had
given up the Methodist testimony. Either they
did not speak of perfection at all (the peculiar
doctrine committed to our trust) or they spoke
only in general terms, without urging believers
to go on unto perfection, and to expect it every
moment. And wherever this is not done, the
work of God does not prosper.” Let the preach
ers of the Church of the Nazarene take notice.
Say So
“ Let the redeemed of the Lord say so, whom
he had redeemed from the hand of the enemy”
(Psa. 107:2).
“ I will say of the Lord, He is my refuge and
my fortress: my G od; in him will I trust” (Psa.
91:2).
“ Come and hear, all ye that fear God, and I
will declare what he hath done for my soul”
(Psa. 66:16).
Prayers that are Surely Answered
I f we ask anything according to his will,
he heareth us (1 John 5:14, 15).
I. T o K n o w h o w t o P r a y
1. God answers every prayer; sometimes
“ yes,” sometimes “ no.”
2. If our prayers are not answered there is
a reason.
Covered sin, an unforgiving
spirit, some form of worldliness will hin
der our prayers being answered.
T ext:
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2. The prayer that God answers always “ ac
cording to his will.”
I l l u s t r a t i o n : What sort o f prayers are accord
ing to G od’s will? Canon Farrar once said, “ No
man ever yet asked to be, as the days pass by,
more pure and heavenly minded— no man ever
yet prayed that the evil spirits of hatred and
pride and passion and worldliness might be
cast out of his soul— without his petition being
granted, and granted to the letter.”
II. “ W e K n o w ”
1. Note this strong expression.
2. No guessing; no speculation; no doubt.
3. But simple faith in God.
III. P r a y e r s a n d P e r s i s t e n c y
1. M any prayers are not answered because
we ask amiss, many prayers are not an
swered because we stop too soon, many
prayers are not answered because they are
selfish. W e must pray and leave results
with God.
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Prayer furnishes fortitude, courage and vision.
Prayer enriches the spiritual life as nothing
else can do.
The church is weak because so few members
know how to pray; pray without ceasing is the
divine admonition.
The Great Unveiling
The veil of the temple was rent in twain from
the top to the bottom. It was not that the most
holy place had ceased to be holy: it was that
every other place had become holy too. It was
not the desecration of the temple: it was the
consecration of the world. If I remove the mask
from a dark lantern, I do not diminish the light
in the lantern, but I dispel the darkness every
where else. That is exactly what happened on

Transfiguring Prayer
Jesus went up into a mo-untain to pray,
and as he prayed, the fashion of his countenance
was altered, and his raiment was white and glis
tering (Luke 9:28, 29).
Let it never be forgotten that here on the
mountain top Christ was transfigured as He was
praying. The glory that was in His resurrected
body shone forth until everything about Him was
white and glistering.

the first Good Friday.
The Bible contains the evolution of two tre
mendous and companion truths.
In the Old
Testament men slowly learned that God can find
man. anywhere.
Cain thought that he could
escape from God by wandering a few miles over
the hills into the land of N od ! Jacob fancied
that, by crossing the frontiers of his native land,
he could leave the Mtost High behind him!
Jonah imagined that he could evade God by
the simple expedient of crossing the sea! But,
little by little, God taught men that though they
take the wings of the morning, and fly to the
uttermost parts of the sea, even there shall His
hand hold them! God can find man anywhere!

Prayer is the great transformer. Prayer changes
the determination o f God and the attitude of
men.
Amos R . Wells suggests that prayer works all
beautiful miracles.

But the New Testament contains the evolution
of a still lovelier truth. The New Testament re
veals the fact that man may find God anywhere!
The veil of the temple is rent! God is no longer
confined to a particular place.
Where’er we

Prayer
Prayer
Prayer
Prayer
fear.

seek Him, He is found, and every place is hal
lowed ground. On the lonely hillside, on the
open sea, in the busy market-place— there stands
the mercy seat with its rent veil.
“ Speak to Him, thou, for He hears, and Spirit
with Spirit can meet—
Closer is He than breathing, and nearer than
hands and feet.”

T ext:

Prayer
along.

dissipates every cloud.
lifts every load.
changes the ugly to the lovely.
chases away all doubt, all anxiety, all
solves

the

difficulties

as they

come

Prayer straightens backbones, takes the droop
out of shoulders, turns up corners of mouths.
The more one prays, the more he will love
to pray.
The experience of prayer gives us a sublime
confidence in it, and we know beyond any doubt
that through it we c a n . bring to pass anything
that is in accordance with G od’s will; and what
is opposed to G od’s will we do not want brought
to pass.

The veil of the temple is rent in twain from
top to the b o tto m ! When the w orld’s Redeemer
overcame the sharpness of death, He, by that
very act, opened the kingdom of heaven to all
believers! Let us then pass boldly through the
torn veil, and stand with faces unafraid in the
holiest of all, that there we may obtain mercy
and find grace to help in every time of need.—’
F. W . B o r e h a m , in The Expositor.

(21)
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HOMILETICAL
TH E B IB L E A N D T H E N E E D S OF
T H E RAC E

T H E C O M P A S S IO N OF JESUS
By
T ext:

R oy

F.

Sm e e

By

Jesus wept (John 11:35).

I n t r o d u c t io n :

Setting of the text.

1. N o narrative m ore reflective o f the
divine-hum an Christ.
2. Many impressive things in the narrative,
but most impressive is Christ’s great
compassion.
a. Jesus wept— not because He would see
Lazarus no more,
not because all was not well with the
soul of His departed friend,
not because Mary and Martha had
suffered irretrievable loss,
but because He deeply felt with them.
This is compassion.
b. This is a revelation of the heart of
Jesus.
I.

H e F eels W i t h

us

T oday

1. “ He is touched with the feeling of our
infirmities.”
2. He knows the pangs of every sinner’s
heart (2 Cor. 5:21; 1 Pet. 2:4; 1 Pet.
3:18).
3. He suffered the blasting breath of hell.
“ M y God, M y God, why hast thou for
saken m e?”
4. There can be no greater appeal to a sin
ner’s heart than Jesus.
II.

As

Je su s

R a is e
and

R a is e d

E very

L azaru s

Soul

D ead

so
in

He

III.

R eflect

U pon

the

S tory

(22)

B ost

But ye are a. peculiar people

(1

P e t.

2 :9 ).
Introductory
I . G o d ’ s P e o p l e A re a S e p a r a t e d P e o p l e

II.
III.
IV.
V.
VI.

G o d ’s P e o p l e A re a P r o f e s s in g P e o p l e
G od ’ s P e o p l e A r e a S u f f e r i n g P e o p l e
G o d ’ s P e o p l e A re a P r a y i n g P e o p l e
G o d ’ s P e o p l e A re a S a n c t i f i e d P e o p l e
G o d ’s P e o p l e A r e a B le s s e d P e o p l e

T H E E L E M E N T S O F G OO D T ID IN G S
A N D T H E G R E A T N E S S OF T H E JOY
By
T ext:

1. Faith is essential. “ Believest thou this?”
2. Prior to this Martha and Mary thought
of Jesus merely as a prophet.
3. Herein is victory— faith. “ Yea, Lord, I
believe.”
C o n c l u s io n :
Can such a Savior refuse to com
fort?
W ould He refuse to hear the yearning cry of a
guilty sinner?
Could this Jesus unconditionally reprobate to
perdition?
“ He is the same yesterday, today and forever.”

C ornell

By J. W .
T ext:

W ould

S in s

E.

A P E C U L IA R PEO P LE

T r es p a ss e s

1. There can be no greater miracle than this
miracle of the soul.
2. The secret— “ I am the resurrection and
the life.”

C.

The Bible is G od’s plumbline laid alongside the
needs of the world.
D o enlightenment and modern scholarship
mean lowering the Bible standard?
Is the need of the race any less desperate?
We have the same gospel that our forefathers
preached.
The gospel produces the same results in the lives
of men and women.
Salvation from all sin and hell to superlative
joy and heaven.

W.

B.

W tKl k e r

Luke 2:10.

The condition in w'hich people are, and the
circumstances with which they are surrounded
constitute the scales that determine the wealth of
any blessing conferred upon them. A rich man
with his millions could not fully appreciate a
gift of ten dollars. It will take a man who is
hungry, cold and friendless to appreciate such
a gift. The robust person cannot put a proper
estimate on health, but the sick and infirm can.
We shall consider:
I.

T he

C o n d it io n

of

H u m a n it y

S in c e

T he

F all

1. Corrupt in heart (Jer. 17:9; M att. 12:34;
Prov. 4:23; Isa. 1:5, 6; Gen. 6 :7 ).
2. Man is corrupt in his life (R om . 3:10-18).
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3. Humanity is helpless and cannot relieve it
self (R om . 5 :6 ).
4. The foregoing facts establish the doctrine
of total depravity, and constitute a background
on which jesus Christ, the Artist of the ages,
has painted the pictures of salvation. Every pic
ture must have a background.
II. T h e Q u a l i t y O f T h i s B l e s s i n g
“ Good tidings.”
1. The gospel that Christ came to give changes
the heart. (Ezek 36:25, 26, 2 Cor. 5:17).
2. The “ good tidings” of the gospel justi
fies us freely. (R om 5 :1 ). Justification takes
place in the mind of God, while regenera
tion takes place in the human heart.
3. It purges the conscience (Heb. 9:12-14).
4. It gives blessed fellowship with God (1
John 1 :7 ).
III.

T h e G r eatness O f T h is J o y

“ Great jo y .”
1. This joy is greater than anything earthly,
because it is imported (R om . 14:17).
2. It is greater than any earthly wealth or
treasure, because no man can dispossess you of it
(John 16:22).
3. Its greatness is expressed in its durability
(Isa. 35:10).
4. It is great beyond expression (I Peter 1 :8 ).
H A B IT :

A TO O L OR A C H A IN

III.

P U R IT Y

By J. W . B ost
T ext:
Blessed are the pure in heart; for they
shall see God (M att. 5 :8 ).
I ntroductory.
What is the significance of
this purity which is the condition of the most
radiant beatitude?
I . W h a t a L if e is L i k e , t h a t is P u r e i n t h e
S ig h t of G od.

1. Here is a land that has been purged of
monsters.
2. The beast has been driven out.
II. In t h e F ie l d o f t h e S o u l T h e r e are
B e asts of P r ey

1. There is the lion of passion.
2. The serpent of envy.
3. The bear of boorishness.

4. The old fox of deceit.
5. The old hog of selfishness, greed for gain.
H ow t o G l t R i d o f t h i s C o n d i t i o n (these
Beasts) ?
1. Kill the lion, ape and tiger at once.

IV. T o C l e a n s e t h e L a n d or W a te r
Means to get everything out that hinders
growth. Likewise the soul must be cleansed
from all.
1. There are prejudices stretching through
the soul with roots like wires, that must
be cleansed out to make pure.
S H IN IN G LIV E S
By J. W .

B ost

Let your light so shine before men that
they may see your good works, and glorify your
Father which is in heaven (Matt. 5:16).
T ext:

Introductory:
We do not need to adopt
philosophical theory of light to perceive
beauty and pertinence of the figure by which
Lord represents His friends as the light of
world.
I.

T he

W orld

in a t e s

Is

D ark

B ecause

Sin

any
the
our
the

Dom

It

Sin darkens the mind so that God, truth,
duty and the way of salvation by Christ
are obscure.
II.

T h erefo re

the

P e n e t r a t in g ,
III.

By C . E. C o r n e l l
(Prov. 22:6, 5:22, Luke 4:15)
“ Habit is an incubator, it all depends upon what
you put in it.”
“ Sow a thought, reap a habit, sow a habit, reap
character, sow character reap destiny.”
“ Today is the child o f yesterday, and the parent
of tom orrow .”
HEART
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N e eds
and

L ig h t

for

A w a k e n in g

T h i s I s N o t O u r L ig h t

1.
2.
3.
4.
5.
6.
7.
IV.

W orld

R e v e a l in g

It is given from above.
Christ is the light of the world.
Our light is from Him, as the moon
from the sun.
N ot given to be hidden but to shine.
Light is for the world. Let it shine.
The individual illuminates the home.
The church should be like a city on a
hill.

G od S a id W e S h o u l d

B e a L ig h t

to

the

(Acts 13:47).
Illuminated Christians.

W or ld

G O D ’S PEO PLE
By C . E. C o r n e l l
1. Born again— b y the W ord of God (1 Pet.
1:23).
2. Sanctified wholly (1 Thess. 5:23).
3. Kept— by the power of God (1 Pet. 1 :5 ).
4. Living— as oracles o f God (1 Pet. 4 :1 1).
5. Speaking— as oracles of God (1 Pet. 4:11).
6. Stewards— of the grace of God (1 Pet.
4:10).
7. Confessing— the testimony of the grace of
God (Rom . 10:9).
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IL L U S T R A T IV E

IN A L L T H IN G S A P P R O V IN G
OURSELVES
By T. M.

Compiled by J.

A nderson

M A T E R IA L

G lenn

G ould

Praying with Inspiration

‘ ‘In all things approving ourselves as ministers
o f God . . . by love unfeigned” (2 Cor. 6:4, 6 ).
W e are to resume our study on things that
prove us to be true ministers of God by con
sidering the matter o f “ love unfeigned.” This
is love that is pure. It is love that has been
kept free from anything incompatible with its
nature and perfect working in the ministry. A
preacher must be a great lover. A lover of God,
a lover of the saints, a lover of the backsliders,
a lover of the sinners, and in love with his work
and calling. The ministry o f the apostles was
marked by the love which was exhibited by them
in all things. Love that preferred poverty and
afflictions, if by such privations the work of the
kingdom may prosper.
Love unfeigned is the kind that does not need
to be worked up by enthusiasm, or called out in
the heat of zeal. That kind is feigned love. It
is put o n ; it is a froth that will disappear as soon
as the campaign is over, and the drive is ended
That is love that carries a burden on its heart
always to see the salvation of the lost. It makes
an effort to recover the fallen to the fold of
Christ. It holds to the helm o f the ship of Zion
in every storm with a steady hand. It pours it
self out as oil to still the troubles that threaten
the peace o f the church.
H ow can a minister be worthy of the name if
he is careless about the souls of those for whom
Christ has died? H ow can he become profes
sional in his work, and be contented with the
ordinary and the commonplace? Surely the love
of Christ constrains us. It compels us to a devo
tion that appears to border on the insane. Paul
was called insane by a king and by a church
because o f the zealous love that moved his soul.
M y brother, it may not be in your natural
gifts to be a great preacher as some judge great
ness. Y ou may not be qualified to fill the high
est offices in the church. Y ou may not be an
outstanding man in the community marked by
evidences of a strong personality; but you can
be a great lover. Y ou can be marked with this
and known by this from the newsboy to the
banker. Let your ministry be known by your
unfeigned love. Y our life will be regulated by
this force; and your ministry will count in terms
of eternal worth to G od; and you will help build
the church which the gates of hell cannot pre
vail against.

(24)

A characteristic letter from Henry W ard
Beecher is found in the archives of the Grand
Army of the Republic. It was written in reply
to a request for a copy of a prayer of his for
publication:
Peekskill, July 11, 1878.— Gen. H. A. Barnum,
Grand Marshal. Y ou request me to send you my
prayer made on Decoration day evening. If you
will send me the notes o f the oriole that whistled
from the top of my trees last June, or the iri
descent globes that came in by millions on the
last waves that rolled in on the beach yesterday,
or a segment o f the rainbow of last week, or the
perfume of the first violet that blossomed last
M ay, I will also send you the prayer that rose
to my lips with the occasion and left me for
ever.
I hope it went heavenward and was
registered; in which case the only record of it will
be found in heaven.— Very truly yours, Henry
Ward Beecher.”— D r . A q u i l l a W e b b .

I can do all Things Through Christ
A t an agricultural school in one of our Eastern
States one of the professors recently made some
interesting experiments with a growing squash.
He fitted a harness of strap iron over the squash
in such a way that, as the vegetable grew, the
expanding iron harness would register the strength
that the squash exerted upon it. Thus harnessed
the young squash lifted at different stages o f its
growth weights o f sixty, five hundred, eleven
hundred, and eventually of three thousand
pounds.
And all this marvelous power was
made possible through just one thing— the con
nection of the squash with the vine.
One o f the most amazing things in life is the
power for burden-bearing that apparently weak
and almost helpless men and women often mani
fest. In every path of life we find them, stag
gering on their way under heavy loads of busi
ness trouble, sickness, physical pain and misfor
tune. We marvel that they do not go down be
neath their loads.
Instead they accept them
with patience and cheerfulness; day after day
they fare courageously onward.
There is an explanation. If the secret o f the
inner life of these people could be known, the
explanation of their strength would be found in
just one thing— connection with the Vine. They
are in constant contact with Him who said, “ I
am the true vine.” “ I can do all things,” wrote
the great apostle, “ through Christ who strengtheneth me.”— The Youth’s Companion.
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The Measure of a Man
The famous Scottish professor, John Stuart
Blackie, was noted for his hot temper and ve
hement candor, as well as for his profound schol
arship.
The Independent thus recalls a fa
miliar incident in his life:
At the opening of a college term the boys ob
served that he was unusually irritable and harsh.
The applicants for admission ranged themselves
for examination in a line below his desk.
“ Show your papers,” he ordered.
One lad held his paper up awkwardly in his
left hand.
“ H old it up properly, sir, in your right h and!”
commanded the master.
The new pupil muttered something, but kept
his left hand raised.
“ The right hand, ye lo o n !” thundered the pro
fessor.
The boy, growing very pale, lifted his right
arm. It was a burned stum p; the hand was gone.
The boys burst into indignant hisses; but the
professor had leaped down from the platform,
and had thrown his arm about the b oy ’s shoulder.
“ Eh, laddie, forgive m e !” he cried, breaking
into broad Scotch, as he always did when greatly
excited. “ I didna ken’ . But,” turning to the
class with swimming eyes, “ I thank God He has
given me gentlemen to teach— who can call me to
account when I go astray.”
“ After that day,” wrote one of the boys, years
afterward, “ every man there was his firm friend
and liegeman. He had won us all by that one
frank speech.”— P e t e r Z a l e s k t .

Refuge at the Cross
Out in our western country, in the autumn,
when there has not been rain for months, some
times the prairie grass catches fire. Sometimes
when the wind is strong the flames may be
seen rolling along, twenty feet high, destroying
man and beast in their onward rush. When the
frontiersmen see what is coming, what do they
do to escape? They know they cannot run fast
as that fire can travel. N ot the fleetest horse
can escape it. They take a match and light the
grass around them, and then take their stand in
the burnt district, and are safe. They hear the
flames roar as they come along; they see death
bearing down upon them with resistless fury; but
they do not fear. They do not even tremble as
the ocean of flames surges around them, for over
the place where they stand the fire has already
passed, and there is no danger. There is noth
ing for the fire to burn. And there is one spot
on earth that G od has swept over— Calvary.—
D r. G. B. F. H a l l o c k .
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The Undermining Decay
A gentleman at the head of a metropolitan
wholesale establishment was taking a train in
the New Y ork subway not long since.
Just
ahead of him he noticed a man, a merchant in a
small city up the state, who was one of the
regular customers of his house. He was about to
call to the man, when he saw the latter push
himself into the midst of the crowd and delib
erately slip past the gateman without paying.
When the wholesale merchant reached his place
of business, he immediately called the credit
man of the house into his private office.
“ M r. Dean,” he said, “ how much does Blank
and Blank of Bayton owe the house?”
“ I do not know just the amount,” was the
answer, “ but it is quite a bill.”
“ Collect it, and do not extend more credit,” said
the merchant.
“ But I ’ve always thought them gilt-edged,”
suggested the credit man.
“ So have I,” replied the employer. “ But I ’ve
changed my mind.” He then recounted the inci
dent he had witnessed in the subway, and added,
“ A man who is building that kind of character
is not building to last.”
And the merchant was right. One year later
the firm of Blank and Blank went down with a
crash, carrying a score of trusting creditors with
them to ruin.— D r . A q u i l l a W e b b .
Without Money and Without Price
In oriental cities, where water is often scarce,
water carriers go through the streets selling water
at so much a drink. And their cry is this: “ The
gift of God, who will buy? W ho will b u y ?”
And sometimes a man will buy the whole supply,
and then allow the water carrier to give it away.
And as he goes back down the street, he no longer
says, “ The gift of God, who will b u y ?” but “ The
gift of God, who will take? The gift of God,
who will take?” That is my message to you,
“ The gift of God, who will take?” It is yours for
the taking. M ay God help you to take it now.—D r . C l o v is G. C h a p p e l l .
Sowing and Reaping
Look over the life of queen Elizabeth, and the
outstanding feature, in addition to her ability,
was her selfishness. But follow it through to the
end and find that she suffered keenest anguish.
When her favorite, Essex, was about to be exe
cuted, Elizabeth said to herself and her courtiers,
“ I would save him, but I will not unless he hum
bles himself and asks me to.” No message came
to the queen and Essex died. Then was the queen
overwhelmed with remorse and from that hour
on her pain at heart told on her physical health.
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She never could forget Essex. Then there came
the day when a lady of the court lay dying.
She sent for the queen and confessed to her that
Essex had sent by her a humble message and the
ring, asking for life; but she wished him dead,
so had not delivered it to her Majesty. Eliza
beth was a tigress in a m om ent; but a tigress
wounded unto death. From that hour she did
little else but droop and moan the name of him
she had let die. Poor, selfish queen Bess suffered
and died.

God has made us capable of suffering. We
are made capable of the highest happiness, or
the most dire woe. But in either case we shall
reap what we sow.— D r . A q u i l l a W e b b .
W hile it is Called Today
After the battle of Chancellorsville General
Hooker, instead of quickly following up his vic
tory with another attack, delayed for a day. The
golden moment was thus lost, and it never after
ward appeared to the same extent again.

PRACTICAL
P R E A C H IN G U N D E R T H E A N O IN T IN G
O F T H E S P IR IT
By

G eorge

L.

to scripture history and verbiage, yet it must
also be true to the funamental teaching of the
W ord of God.

D ech

People do not go to church to

(Excerpts from a convention paper)

hear about science or philosophy, they go to hear

OSEPH PA R K E R says, “ If I have not seen

the W ord of God.

J

A great painter called his friend to see his pic

Him I cannot preach Him.”

ture of “ The Last Supper.”

Dr. Jeffries says, “ There are two kinds of

preachers— men of thoughts and men of thought.
The man of thoughts keeps all sorts of books of
illustration, drawers filled with clippings and en
velopes stuffed with

bright ideas.

And

when

the time comes for making a sermon, he places
the thoughts in a certain sequence, like so many
beads on a string.

He brings his beads before

a congregation, counts them over, spending thirty
minutes in doing it, and the people go home
thinking they have listened to a sermon.

But in

the deep sense that performance is not a sermon
at all.

Reciting a string of thoughts is not, strict

ly speaking, preaching.
of truth.

Preaching is the unfolding

One idea is sufficient to make a p ow 

erful sermon.

The little dabbler in other men’s

thoughts, who fills up his time with second-hand
anecdotes and stale stories and tales intended
to make people cry never gets down to the place
where the soul lives and does not know either the
preacher’s agony or his reward.”

There are, of

course, but few original men, but we can never
grip the hearts of men with words until they
have become our own.
The sermon may be full of scripture and yet
not be scriptural.

And while it should be true

(26)

The friend said,

“ H ow beautiful the cup looks in the hand of
Christ!”

The artist drew his brush across the

cup, saying, “ Nothing must be so beautiful as
to draw attention away from the face of Christ.”
And it must be thus with the sermon.

It must

serve principally to help men see Jesus.
Martin Luther said, “ There is no more precious
treasure or nobler thing upon earth and in this
life than a true and faithful parson and preacher.
The spiritual preacher increaseth the kingdom of
God, filleth heaven with saints, plundereth hell,
guardeth men against death, putting a stop to sin,
instructeth the world, consoleth every man ac
cording to his condition— in short he createth a
new world, and buildeth a house that will not
pass away.”
It is only when the preacher enters into fel
lowship with his suffering Lord until his soul
groans with agony until the object of his pray
ers is converted to God that he knows the great
est joy. One has said, “ Life has never given me
another hour when I felt I had found the chief
privilege of existence as I felt when I forgot m y
self and pleaded with heaven for those miserable
men.” M ay we each and all, my preacher breth
ren, know this deepest and highest joy.
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The Expositor.
Every Nazarene preacher .
should subscribe for the Herald of Holiness, the
Preacher’s Magazine, and at least one secular
magazine such as Time, The Outlook, or The Lit
erary Digest, and some outside magazine devoted
to the interests of the ministry in general. I
believe the best of such magazines is The Expos
itor. It rings fairly true to the fundamentals, is
representative of the body of sound preaching,
and carries sermons which are suggestive, as well
as items on methods, organization, etc. Through
its pages one can keep in touch with the new
books, the new movements with reference to the
wide work of Christendom, and above all will
find workable suggestions for his church adminis
tration.

D E P A R T M E N T OF E X C H A N G E S
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Religious Survey
I t ’s Russia again. The propaganda against the
Church and God in Russia continues with re
newed vigor. Already several thousand churches
have been closed. Recently a train of ten box
cars was filled with church bells, images, etc.,
and sent to M oscow to be melted and the iron
used in industrial mills.
The Union of the
Godless, with its official organ The Godless One
is very aggressive against all types of religious be
liefs. The Easter holiday was celebrated by a
play in the state theater of M oscow in which
the Sacrament was taken, representing the apostles
as becoming drunk at the first Sacrament period.
Also all over the nation at Easter images were
burned, as an emblem of the crucifixion of
Christ. Beware Russia! The fate of a godless
France, who deified humanity and destroyed a
belief in G °d, will also be yours.

What Others Can Teach the Preacher, is the
title of a most attractive article which the March
issue of the magazine referred to above carries.
The outline runs: The teacher and the preacher;
the lawyer and the preacher; the doctor and the
preacher; and finally the engineer and the preach
er. Our field of contact as ministers is enlarging
as the days go by, and every message from
the world of affairs which can bring us grist
for our “ mills” should be welcomed. Learn from
the teacher the art of teaching, training, instilling
ideas; from the doctor how to heal the soul;
from the lawyer how to conduct our business for
the Lord wisely; and from the engineer how to
build on a solid foundation.

Prohibition in the colleges! Something must
be done about the enforcement of prohibition.
It is a disgrace how politicians have entirely
wrecked our enforcement of this amendment. A
disrespect for this law is seen throughout every
section of the nation and in every stratum of
society. Recently in our city among the high
school students a vote was taken as to their
stand on prohibition. As amazing as it may seem
over half of the students are guilty of drinking.
And the various polls taken in the large universi
ties show that the majority of the university
students drink occasionally, and are now in favor
of a modification of the Eighteenth Amendment.
The only large university voting for enforcement
was the University o f Pennsylvania at Philadel
phia. The Literary Digest poll on this question so
far shows that the large cities are voting against
enforcement. Of course this is w'hat could be ex
pected o f the larger cities where the mass of the
workers are foreigners. But remember it takes
three-fourths of the states, with three-fourths of
all the voters in these states, to take prohibition
out of the Constitution. In other words onefourth of the righteous people of the states can
keep the amendment in the Constitution. Let
us hold what we have.

That $5,000,000 Methodist Temple in Columbus
is projected by the pastor of the Central M . E.
church, Columbus, Dr. Albert G. Schatzman.
This is to stand on the ground where the Method
ist church stands at present which is near the
Memorial Hall where the last General Assembly
was held. It is to be a combined church-office
building, 29 stories high. Dr. Schatzman was a
member of a Sunday school class taught by my
lamented father-in-law, Dr. Harvey M . Kirk, of
Pasadena.
Some thirty years ago Dr. Kirk
taught a Sunday school class of boys at the city
mission, and from them came three or four
preachers and this pastor is one of the group.
A Church Made by Great Preachers is an
article carried in the April issue of Church M an
agement. This refers to City Temple, London.
Founded in 1640, through the years it has main
tained its identity. During the past century it
was pastored by that marvelous preacher-writer,
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Dr. Joseph Parker, who will never be forgotten
because of his expository commentary on the
Bible, entitled “ The People’s Bible.”
When
Parker died, R . J. Campbell became its pastor,
and at once the flame of inspiration began to die
out. He was followed by Joseph Fort Newton,
American clergyman, well known through his
editing the “ Best Sermons— yearly volumes of
sermons by the great preachers of our era. Its
glory though dates back to Parker. England dur
ing the last century produced some of the w orld’s
outstanding preachers. One can name the elo
quent Guthrie, whose sermons read like poem s;
the stately Spurgeon, whose sermons have had a
wider sale than any preacher since the time of
Paul; that prince of expositors, Alexander M aclaren, whose expositions on the Bible are without
a peer; not to note the scores of lesser pulpit
lights of the same time.

Tested Plans for Putting the Church Across
Plans for raising finances. Various plans have
been worked by the churches large and small for
raising money, in either tiny bits or by great
sums. One scheme is to auction the building off
during some public service.
The scheme is
worked by knowing the amount to be raised, and
by placing a price on various items of the church
and its furniture— such as the foundation, the
walls, the lights, windows, cupola, seats, pulpit,
floor, etc. Then at the public service these items
are sold to the highest bidders.
The memorial plan has been employed in meet
ing building fund obligations. This consists of
having individuals pay for particular items of
the church or furniture of the same, and then
having a bronze plate inscribed with the names
of the donors, which is placed in some conspicu
ous location. This has proved successful.
Selling bricks, etc., has also built churches.
This method is successful when one can find
small bricks, miniature, or have pledge cards
printed with bricks on them, which bricks or
cards are sold at a set price to members, friends
and from house to house. Within twenty-five
miles from my church two churches have used
this scheme and from house to house and with
one o f them it proved worth while. (Any plan,
remember, is good if it works and one works it!)
Selling seats has provided many churches with
their pews or seats. The Angelus Temple in
Los Angeles was seated through this means. If
your church lacks seats, buy miniature seats from
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the ten cent store and sell these at the price
which a seat will cost in your church. Nine
times out of ten it will go over.
Cement sacks, tiny bags with sand in them,
shaped like cement sacks, will work well where
one must buy cement, plaster, or such items.
One church sold 100,000 such tiny bags at $1.00
each and constructed their new building. It is
unusual and will work
The Certificate plan is a neat arrangement for
financing a church project. The Bunola Church
of the Nazarene (Bunola, Pa., Rev. C. F. Hunt,
pastor) has sent me a book of such certificates,
one of which is reproduced below.

This certifies that bearer has purchased
One (1) Concrete Block for
Foundation of
BUNOLA N AZAREN E CHURCH
BUNOLA, PENNA.
Price 25 Cents
W orker
Name .............................................................
Address

.........................................................

You will note with this scheme anything for
the church building can be financed. Figure out
the amount to be raised, make this the price of
the certificates and then get as many workers
as possible in the church interested and busy. If
you stay with it long enough, you will put it
over.
This church— a normal Church of the
Nazarene in a small town— is raising $700 by
this plan to remodel their building. The price
is cheap, and almost anyone can buy. Another
beautiful thing about the scheme is that on the
other end of the certificate is a place for the
name and address of the donor. In this way
you have the stub left for your mailing list.
And if any man is sufficiently interested in the
church to invest in it, surely the church should
put him on the mailing list, and keep him in
touch with its affairs. One must remember that
the larger business houses, as well as the older
and larger churches, are turning to the direct
mailing plan as the most efficient method of reach
ing the constituency and those interested.
Attendance schemes which have worked. One
of the best innovations which I have seen recently
with reference to a Sunday school rally has been
worked out by that preacher-song evangelist, Rev.
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Ernest B. Marsh. Brother Marsh in his meetings
as song leader not only sings, but he cares for
newspaper write-ups, the planning, with the pas
tor, of special publicity and the distribution of the
same. If space can be had at all, Marsh will get
it for the notes of the church. In a recent meet
ing he started his Sunday school rally early, as
should be done, through distributing “ tickets”
which bore the usual information concerning
the rally, as to time, place, attractions, special
programs, etc. But on the “ other end” of the
ticket a space was provided for the name and
address of the one coming with it to the rally.
This could be easily detached, by the ushers, as
the people came in on Sunday morning. In this
way, say tw o or three hundred new people at
tended the rally, the pastor and Sunday school
superintendent had the names and addresses
(gotten through an easy manner) of that many
prospective scholars. And after all it isn’t a
matter of getting four or five hundred new at
tendants for one rally service, it is following
them up and trying to win them as “ regulars.”
This is the part which requires system and effort.
The ticket idea can be worked for any special
service, such as men’s meetings, “ missionary ral
lies,” etc. We have used it several times to good
advantage. While pastor in San Diego, Cali
fornia, we worked out a ticket, numbered as is
the custom, which carried the “ ad” of the race
horse evangelist Bona Fleming, and scattered
some 5,000 throughout the city. The attendance
was excellent, and up to that time it was re
marked that more sought God in that meet
ing than in any previous one in the history of
the church. While Alvin York, the W orld War
hero, was with us here in Pittsburgh, we worked
out a ticket for the various services and scattered
them throughout the city schools, and elsewhere.
Much of the recent success in reaching the new
sections with Nazarene churches in Greater
Pittsburgh is due to the far-reaching effects of
of that six weeks’ campaign, in which Dr. Chap
man, John Fleming, Earl Stillion, Marsh, and
Y ork were the workers.
Tw o new churches
have been organized,' with three others in the
process.

Getting into the papers. So many churches
make the complaint that they cannot get into
the papers with their news items. The sainted
Dr. C. E. Cornell, a pastor without a peer
among us, laid down this rule (and I doubt if it
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can be better said or d o n e ): “ Be continually
taking something of interest about your church
work to the newspapers, and you will finally land
some of them.” He said that in Chicago, Los
Angeles, and Pasadena, not a single service of
unusual interest, no outside speaker from some
other city or state, no missionary from across the
waters, no new movement as to building, remod
eling, etc., not a revival but he would sit down
at his typewriter and run off a “ news story.”
He didn’t always land them, but he always had
something in the papers about his church. This
plan will not fail if one will observe some simple
rules such as follow s:
1. Write in newspaper style. D on’t preach—
don’t even make it sound churchy. D o as one
writer did, “ Write the news of your church in
the same manner, style, etc., as one would report
a cattlemen’s convention in Fort Worth, Texas.”
This style can be learned by observing the news
items in the press.
2. Let the first paragraph tell the whole story
— who it is, where it is, what it is. Write this
paragraph as though it were all that you were
sending in. Then in the following paragraphs
enlarge upon this. This is the pith of newspaper
style.
3. Never take anything to the office unless it
is worth space. It must be news— matters of
interest about successes, persons, projects, build
ings. And above all, don’t preach.
4. Never take anything in which is not typed,
double spaced, and on one side of the paper. If
you don’t own a typewriter— hire your story
typed, or get some friend to do it for you.
5. Have pictures suitable for cuts if in the
city— in the smaller towns and for the country
newspapers, take cuts along. The larger city
papers prefer pictures, or newspaper “ mats.” The
presses want pictures— more pictures— and names
— and still more names.
6. Matters which usually get in are such
items as announcements of revivals, especially if
one has an outside evangelist, and a cut or pic
ture of the same, any special missionary service,
with picture of the missionary, and a brief note
concerning his work and station or nation where
he is working, new building projects, the organ
ization of new churches, outside speakers, a new
program of enlargement, etc. The papers will
take an item about some speaker from a distant
state, if you give the name, city, and what he
has done worth noting, college president, success-
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'ul pastor, or widely or nationally noted evan
gelist. Some of the larger city papers will take
items about the pastor of a city church, his vaca
tion plans— especially if he is going out of the
city— his calls to other churches, as pastor, evan
gelist, etc.
7. Finally, boil it dow n— skim off all that
can be eliminated, and then boil it down again.
This space is worth hundreds of dollars to the
papers for advertisements
(and the “ ads”
finance the papers), so the editors arc careful as
to the length of any item let in.
8. Be considerate.
Never “ bawl” out the
editor for changing, cutting, your item. Thank
him for everything he takes, and above all cul
tivate his friendship.

Membership day. More attention should be
given to the attracting of members to our church.
First our plea is for quality and not quantity,
but still many good people are scattered about
who ought to be one with us, and would be if
they
had
a
little
encouragement.
Many
churches are laying plans for what they term
“ membership day.” Among all of the churches
the following plan would not be far amiss:
1. W ork out your list of prospects. On this
would be holiness people who are looking your
way, persons converted at your altar, not mem
bers of any church, or even members of some
other “ worldly” church, people from other holi
ness churches, living in the city who have not
united with any church, members in the Sunday
school who are Christians but not members of the
church, etc.
2. Divide these names among carefully selected
workers of the congregation who shall approach
them as to membership. This forms a point of
contact for the pastor. Then let the pastor by
all means follow up every possible contact. The
new people, nine out of ten times, unite with a
church because of the interest or activity or work
of the pastor.
3. In a larger group this contact can be fol
lowed up with a letter to each one individually.
This will consist of inviting, thanking, etc., the
individual, and everything else which will make
him or her feel the church has an interest in
them.
4. Lay before the prospect the regulations,
rules, doctrines of the church. Let them know
what we stand for, and what we expect of them
if they unite with us, as to their supporting the
(30)

church, our stand on worldliness, secret societies,
etc.
5. Set a day for the event. Plan for it in
advance. Preach a special sermon on it, etc. Talk
it, advertise it through the bulletin, the announce
ments, in the prayermeeting. Get up a little
rivalry betwen the various workers, or organiza
tions such as the Sunday school, the N. Y . P. S.,
etc.
6. For that day invite all those who have
united with the church within a certain period—
a year, two years, etc.,— to be present and occupy
seats of honor. Let the new member feel that
this is something worth paying attention to.
7. Finally, after you get the new member,
don’t forget him. Put him to w ork; find some
thing for his hands, or his pocketbook, or his
automobile to do. Y ou assimilate new material
by getting them to work for the church, and by
no other means whatsoever.
Books, Suggestions, Et Cetera
The Church of the Heavenly Rest.
Three
churches are in New Y ork City appropriately
named. One was named by a group of boys in
the neighborhood as the “ Church of the Holy
Icicles.” It was cold, frigid, below zero in spirit
ual life. Another was named by a neighboring
pastor. It came about in this manner:
One
morning a man asked to unite with a famous
church. The minister said, “ It is our custom
to have each new member indicate what par
ticular branch of the church he wished to be
placed in, where he can find something to do.”
The wealthy inquirer returned, “ O doctor, I
don’t want to work. I just want to join.” The
doctor returned, “ Then you have come to the
wrong church.
Go around the corner to the
‘ Church of the Heavenly Rest.’ ”
Then of
course there was the “ doctor’s” church— the work
ing, busy, alert church, where everybody had a
task and was at it. H ow could you classify
your church?
Icicles? Heavenly Rest? or
W orking?
The book list this month carries some inter
esting titles.
Cokesbury again announces Men
Who Made the Churches, by Hutchinson. This
consists of biographical sketches of such men as
Luther, Wesley, Bunyan, Fox, etc. It is good
reading. Of course it is Pentecost year with the
churches, so all the presses are advertising books
on Pentecost. Cokesbury has this, Sermons of
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P ow er: Pentecost Sermons, sermons on Pente
cost by representative preachers of eight de
nominations.
And of course the Abingdon
(Methodist Book Concern) book is one by E.
Stanle" Jones, The Christ of E very Road.
I n e phraseology o f these books is not ours, still
in them we can find elements that will build our
souls.

this sucker list! But reverse the process and go
to some high class school for a degree— four years
in residence and you become an A. B .; one year
more, and if you can write an acceptable thesis,
you are an M. A .; two years more, learn to
read French and German, be able to pass an
examination on the entire field of knowledge
which you have selected as your major, and
finally write a dissertation which becomes an ad
dition to the sum total of knowledge, then you
come out a doctor! But you have something.
I
sat in on a doctor’s examination not long
since where it took about ten hours’ continuous
writing to pass it. And for the thesis some five
hundred books were worked through in four vari
ous languages. Beware of the sucker list, and
these home study degrees.

In glancing through the religious magazines
this week I have been struck by one thing: How
gullible the preachers become for degrees, taken
by correspondence. It is said that in every city
organizations exist which sell to agents, etc.,
“ sucker lists.” M any times when one reads the
preacher’s magazines he wonders if these “ home
degree” courses have not been outlined for this
list. First, any one can attend college and sem
inary. None is too old, and his circumstances
are not such that he cannot go, if he m il pay
the price of an education. Then when he has
gotten a home-study degree, doctor, master or
bachelor as the case may be, what he has amounts
to nothing in comparison to a degree earned in
residence. R ead a few books on sociology, his
tory, or anything, and you can graduate from
high school for $50. Read a few more— and an
other $75 and presto, you are a B. A. Go again
for a sip at the fountain of knowledge, select 6
books from some mail order book concern—
mail in $100 this time (goes up with the degrees)
and back comes a M . A. Hit it again for $150
and out you come with a Ph. D. or a D. D.
Preachers, whatever else we do let us keep off

SPURGEON’S
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In tw o v o lu m e s o f 4 0 0 pages
each. B o u n d in clo th b o a rd s.
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sh ou ld ow n . T h e p u b lish er’ s
p rice is $ 4 .0 0 the set. W e
h a v e seven sets in sto ck that
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PEARLS, POINTS

PEARLS, POINTS AND
PARABLES
B y F. E. M arsh. S triking serm on
title s ; appropriate t e x t s ; illustrative in
cidents ; outline stu d ies; suggestive sa y
ings ; h elpful them es.
W orth w h ile,
usable m aterial fo r serm on m aking.
A b o o n to the y o u n g preacher. T h o r 
ou gh ly indexed. 297 pages. Price $1.75,
postpaid.

1,000 NEW BIBLE READINGS
B y F. E. M arsh. A sou rce b o o k o f
m aterial fo r preachers, y o u n g p e o p le ’s
leaders, etc. O ne th ou sa n d outlines
fr o m w hich serm on s m a y be built, B i
ble readings prepared and p ra y erm eet- '
in g talks arran ged. 473 pages. Price
$1.75, postpaid.

1,000
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W ORTH TELLING

1,000
SUBJECTS
FOR SPEAKERS
AND BIBLE STUDENTS

Illustrations dealin g w ith 1,010 texts
and cov erin g 280 su b jects. 249_pages.

A b o o k o f B ible readings on various
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y ou n g p e o p le ’s services, etc. 216 pages.
Price 75c, postpaid.

CYCLOPEDIA OF BIBLE
TEXTS AND SUBJECTS

SEVENTY BEST BIBLE
STORIES
T h e title does n ot d o ju stice to the
con ten ts o f this volum e. T h ere are se v 
en ty serm ons based on a Bible story,
ou tlin ed so as to be used fo r serm on
m aterial with text, application, etc. B e 
sides this there are seventeen oth er
serm on outlines. A valuable b o o k fo r
preachers, y o u n g p eop le’ s leaders, etc.
269 pages. Price $1.00, postpaid.

Price 75c, postpaid.

B y Jam es Inglis. A com p lete classi
fica tion o f Scriptu re texts in th e form
o f an alph abetical list o f subjects. A n
alm ost indispensable b o o k fo r Bible
students. F u lly in dexed . 524 pages.
Price $1.50, postpaid.

FIVE HUNDRED SKETCHES
and Skeletons of Sermons
T h e best b o o k o f serm on outlines
that w’ e have foun d. C om plete in dex.
638 pages. F ive volu m es com p lete in
on e. Price $3.50, postpaid.

